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ARIRIAB XVIII (2015) 


The Tocharian Karmavibhanga 


Tatsushi TAMATI 


There are already excellent studies concerning the present topic by S. Lévi (1932, 1933), E. 
Sieg (1938), and G.J. Pinault (2007) that are useful for Tocharology. Apropos of the Karma- 
vibhanga itself, we can find S. Karashima et al. (1999), N. Kudo (2004) and others (cf. Kudo 
ibid. pp. viii foll.). 

Sieg was unable to obtain images of K2—-4 and 12 from Paris and attempted to study 
the text based only on Lévi’s work. As a result, he sometimes follows Lévi’s mistakes, which 
I try to correct in this paper using first the black and white photographs, and then the digitized 
images available on the website of Bibliotheque nationale de France (BnF). 

The manuscripts of the Toch. Karmavibhanga are stored in Bibliothéque nationale 
de France a Paris as Pelliot Koutchéen anncienne Série 7 (PK AS 7). 07-Al ~ 07-O2 are the 
numbers of the black and white photographs in BnF, and (K1a) ~ (K12b) are the numbers 
which are given by Lévi and followed by Sieg. I cannot find the photographs of 07-K, 07-M, 
07-O, and (K13) in (K)-numbers. 


I will begin this study with my transliteration (Tocharian: italics in the texts and un- 
derlined in the footnotes) from the images that I obtained from BnF on March 27, 1995 (now 
available on the website of the BnF are the digitized photographs of the entire Pelliot kou- 
tchéen Nouvelle Série, and since Oct. 4, 2013 Ancienne Série 1-10, 12, 19). I will then give 
my tentative translation in imperfect or rather awkward English because of its suitablity to the 
Toch. grammar, followed by my commentary with the Skt. Karmavibhanga (italics in the 
footnotes) and corresponding Chinese (if Hf We 4 te FRE ANE T80, 891a17-895b21 in 
the footnotes in order to make the Toch. version more understandable. 


"I should like to express my thanks to those who corrected my unidiomatic English, to Prof. Karashima for 
some significant suggetions, to Madame Monnet in Bibliotheque nationale de France a Paris who has kindly put 
the digitalized images (also newly the Pelliot Koutchéen ancienne Série) in gallica.bnf.fr on my demand, be- 
cause I could not get them from the project in Wien, and to the SAT Daizokyo Text Database, from which I 
quoted the Chinese texts. Needless to say, for remaining errors and inaccuracies I alone am to blame. 
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07-A2 (K1b, recto) 
1 /// y[o]laif{m] yamor yamastRA' : sanka[s](s)e[p]i? n[auJm[y](e)? + + 
//! He does a bad deed. A jewel of the community 
2 /// .. [p] w[i]kso po [pl]a[TA]m ¢ 24 sanantse ra empelyem ma tre(nkasle?) + + 
/// you must avoid all speeches 24 Also terrible (things) of enemy (one should) not 
obey(<—adhere) 
3 /// (a)[p]is warhai nraintan[e]* : yo[lai]m [w]asmomtS.” sarmtsa cai snai ke[s], + 
/// in. a hell beginning with the Avict-hell : Because of bad friends they countless 
4 /// (ke)r(c)ivemne krentant[s]o laukek yak[a] parSKAskem ykamSa .. 
/// in a palace of good (people) they feel fear and disgust further more 
5 /// (ekn)n(i) [n] t(a) pw[i] kaso : wassi® spalmem Silassesa arskaSSAm 
/// you must avoid (your) possessions : He gives up a splendor closing bacause of (<—with) 
the moral behavior 
6 /// [pa]ksem 28” lya[s]i lamoy™. atyaisa Suwoy pint[w]aT. 
/// they ripen 28 He may lie, sit (and) eat the alms on the grass 


07-A1 (K1la, verso from the verse number) 
1 /// (Si)l p[a] ssi keT. SiL klyomo kurpalle stwara® wisi wanta[r]wa 
/// to keep the moral behavior. (He) who should be concerned with the noble moral behavior 
might avoid four things 
2 //| i nauS. kwri weficer ma emprem posTAm kal[t]RA empremne’ : 
/// 1£ previously you would not say the truth, afterwards you would endure in the truth : 
3 /// (os)[t] (a s)m(e)nca sate [s]ai pracer sai narahdnte sti céy, .. 
/// he was a rich house-holder, he was a brother of Narahanta, this 
4 /// .n. sewauna tom manT. we[s](s)i (re)kauna 30 ma ni laute .. + 
/// ... he said such excuse words 30 (It is) not a moment(= correct time?) for me 
5 /// (te)m(ts)ate oksaimne si tallawo : lyakane sti sama + + + 
/// The poor (man) was born in (the world of) cows : The monk saw him 
6 /// tfw]e empremne : osT. smemane w[e]s[s]iT. + + + + 


/// you in the truth : Sitting in a house you said 


' T80, 893a8-9: BATH. FETRAEGHURR, —HOTRBE, (AOTRER, FET 
For the Toch. folio 07-A, I would like to cite possible words from Taisho Daizokyo. 

* Sieg does not supplement anything, but in the image /s/(s)e/p/i is visible. -sse is an adj. suffix (obl.sg.m.), 
and -pi is the gen.sg. for the adj. which is a peculiarity in Toch., although an adj. has already an attributive func- 
tion. 

° T80, 894024: Ft i AR. 

* T80, 895c21: KAA HBIK. 
T80, 895a9: “#788 HEE 2c, 

T80, 894c29: AHA, FTE. 

Lévi: 28, Sieg: 37. On the photo the manuscript reads 28. 

T80, 893b7: PraHEtT AU +e, BLREMIE, HAUSE. (2) 
T81, 896b20: ATBLLTT AME. ATA SERRE EPREM. (2) 
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I cannot determine that 07-A is Karmavibhanga text because of many lacunae, and am also 
not sure about identification of the content with Skt. and Chin., because only few corre- 


sponding words are found in Chin., and the order is at randam. 


07-B1 (K2a) 

1+ +..nt. Sak [so]lm[e] (no) kakraupauwwa ma maiyyats. + + + (6)4'° cey TAnmaskentRA 
sKAss iselmecc(em) "' Saissenn[e] : [pa]ranirmit(avasa)w(a)[r]tt[i]'? warfai emske : 
k,se (no) ersnassofiic]"° 

(they are also) ten ... gathered perfectly, not ... of power. 64 They are born in six lustful 
worlds, : even the highest class of Kamavacara gods and so on, : who (are), however, 
called as beautiful 

2 (tia) [kt] (i) [k]l[o]wontRA™ [o]s(k)[ai] Jo"? <:> tona[K], [t]a[l](Vamn[t]a yam[o]rnta 
(pkarso?) sarm tine 65'° yamwa ket takam kakraupauwwa SAp yamorn(t)a : Sak po 
astrona ma ke(KAr)kuwa'’ kraketsts[e :] to[m] yamornta- 

gods (and) dwelling places (for people?). : Know also these miserable deeds! The cause (is) 
in it. 65'* For them who would have done and gathered deeds, : ten (merits which are) 
integrally(<all) pure, not bound with dirt, : with these deeds 

3 sa ersndssontanne (fid)kte[n]ne : © cmeliie MAsk[e](tRA) mant we[w]efnor ste poysintse’” 
66 tumem omSAp no fakti [kl]awontRA snai [e]rsna’’ : sukt pelfai]knenta ompte 
cme[LLA]fine spa- 


'° Sieg follows Lévi’s "Tableau comparatif" (p. 15) mentioning that Skt. Kvi. XX differs so strong (p. 5). It is 
possible that Toch. verse 64 corresponds to Skt. Kvi XIX (sak for Skt. dasa), if solme kakraupauwwa cotrre- 
sponds to Skt. subhdavitah, and md maiyydtse to Skt. mandabhavitah and to T80, 893b3 #&+-2434%, BYR, 
but it is inconclusive because of insufficient number of corresponding words. According to Sieg kakraupauwwa 
corresponds to Skt. upacitani (Skt. Kvi No. 23-25), and we can find kakraupau for Skt. upacita in the Toch. 
version. I suppose that there were some different Skt. versions (diachronical and synchronical), and the Toch. 
version was different from the Nepalese, as Sieg thinks (cf. p. 4). 

'' T80, 893b5: MATH. RETREBKK 
na According to Lévi it is parinirmit. [vasa] warti sa (Sieg: Parinirmitavasavarti) here, but I recognize 
[pa]ranirmit(avasa)w(a)[r]tt[{i] (without sa, cf. Edgerton p. 473) in the image. This is the topic in Skt. Kvi XX. 
It is difficult to decide whether to read (vasa) or (wasa) in the lacuna because of -w(a)[r]tt[i] for Skt. -varti. If 
this word was already Tocharianized, it could be (waSa). 

"> T80, 893b6: fETARAE KR, 

'4 Sieg: klyowontRA, but this must be klowontRA from Vklaw "to be called" as it reads. 

This word should be nom. pl. oskaif (with o-mobile) which Adams does not take in his dictionary. 

According to Lévi (also followed by Sieg) it is LXXV, but it reads 65 for the verse number. 

'” Lévi: kek(e)ruwa which is pp. pl. from Vker "to laugh" (1933 p. 122), and Sieg accepts this reading (p. 5), but 
it reads -ruwa. The root of this word Vkery (not \Vker!) meaning "to laugh" is not suitable here. My reading is 
ke(KAr)kuwa pp. pl. from Vkark "to bind", and kraketstse is adj. of krake "dirt" attributing to pp. used as object 
of pp. like gen. object, meaning "not bound (with) dirt". This is an apposition of astrona "pure". 

'8 T find two topics in the verse 65, i.e. Skt. kamdvacara (Toch. iselme) and Skt. ripdvacara (Toch. ersnassu), 
which are mentioned in Skt. Kvi XX and XXI. 

'° The gen. subject of the verbal noun wewefor "saying (of the all-knower)". 

°° T80, 893b7-8: BET IR AES 4 KA, Toch. snai ersna "without form" is a translation of Skt. drijpya in Kvi 
XXII, but the contents are quite different with each other. It could be a summarization. 
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in beautiful gods : they are born, thus the all-knower”' said. 66 Moreover the gods are called 
as formless. : Seven laws of the birth are active(<-turn) there: 

4 rttaskem : ompalskonnenTA neSAm * su[KT], sp[a]lmem wrotsana : tu yairu takam sti cem 
fiaktemne TAnmastRA 67 || || arddentsa’’ || weriau’? Nnok yakne<m>** yamorntats 
tii [PA] klyausso” : 

They are seven exellent great meditations. : He (who) would practice it, is born among these 
gods. 67 || With the metre of Araden (4 x 5/7) || I would teach(<~-say) again the essences 
(<-manners) of the deeds. You must hear it! : 

5 krenta yolainamtS. etrtwaitsanamts’° rano : te kekly[au] sormem epastyafie ydnmaceR* 7’ 
yamornta yamtsi ma SPA triscer makaykne : 1 neSAm su yamoR, nemcek cmetsis, 
sportotRA”® ; k,ce te [m]a- 

(namely the deeds) of good, bad and also mixed. : Having heard it, you would obtain the 
splendid reward(<—skill). You would not be confused to do the deeds in any ways (<—in 
many manners) : 1 There is a deed (which) conduces surely to be born. : What I 

6 nT widwa tu tke wefau anaisai : MAkcew’? yamor tne*’ yama(sk)e(ntRA cai) 
w[n]o[lm]i : cm(e)lasc yuwdskem*! ce mant akalk fidskentRA : 2°? ce fiéS yamorsa cew 


cewd kca ikene : cmetsi KAlloyMA krent yamo 


*! The epitheton of the Buddha. I suppose that this word was translated from Skt. sambuddha "recognized, un- 
derstanding", not "iibersetzt Skt. bhagavat" as Sieg noted (p. 5). 

~ Lévi: ardlen tsa, Sieg: ardlentsa, but it reads arddentsa. The metre’s name with perlative -sa is strange. It 
should be usually in lokative form. 

3 Skt. Kvi (intro.): bhasisye; the speaker is the Buddha (bhagavan chukam mdnavakam taudeyaputram idam 
avocat). There is no name of suka "parrot, son of Taudeya" in Toch. I suppose that the Skt. version became big- 
ger with additions. The Chin. translation for this word %i§ is not mentioned in (#83 Pa Wl Se 7 wie FR ZEB, 
(only transcription Fill for Skt. in the title) but is mentioned in 475!) #222 REE _LE (only one time, p. 896 
b07). This could mean that the Chin. versions were divided into two groups, and the Toch. version could be 
translated from the (old?) Skt. without suka, or the Toch. shows only an essence. 

** Skt. Kvi (intro.): karmasvakan. Toch. yakne "manner" could be a translation of Skt. svaka "property". 

°° Skt. Kvi (intro.): srnu sadhu; T80, 891a22-23: Bee Bye we EEE, ORE 

°° Skt. Kvi (intro.): Ainotkrstamadhyamatayam; T80, 891a26: A_E' FBI, e of etriwaitsanamts 
could be a prothesis (metri causa?) or an influence of epastyanie in the next pada (the beginning of the second 
half). I do not think that e- is (s/)e(k) "and", because this function is rendered by rano, and it does not mean Skt. 
tatha as Sieg supposes (p. 6). triwai could be an error for traiwo "mixture" as Sieg mentions (p. 7). 

°7 T80, 891c20-21: FFT +A, EOL E RIE, This virama-comma is used as a punctuation for the 
pada-end. According to Sieg epastye is Skt. kusala "geschickt, erfahren", and his translation is "Erfahrung" (p. 
7) which is not suitable here. If the Chin. /¥¥& corresponds to the Toch., epastyafifie could mean "splendid 
reward ". 

*® According to Sieg this part corresponds to Skt. Kvi (introduction, theme No. 30): asti(neSAm) karma(ydmor) 
niyat(nemcek)opapatti(cmetsis)samvartanivam(sportotRA). The last word is pres. in Toch., but ger. in Skt. 

This is not a real interrogative pronoun as Sieg translates (p. 8), because there is no answer for the questions. 
The style, question-answer, can be seen in Abhidharma-literature. The Chin. version shows (#1 "Then there 
is". Although even in TEB mdksu and intsu are given as interr. pron. only in B-Toch. (cf. p. 166), I would like to 
see in these words an emphasized thematic function like Skt. iti or BHS kathdvastu "theme". I suppose that the- 
se are technical words for translation of Skt. katama “who? (of many)". Sometimes ka "why?" or k,se "who?" is 
used for Skt. kKatama, because the corresponding word did not exist in Toch. 

»° Lévi: yamornta, Sieg: yamor nta, but it reads yamor tne "a deed there(= Skt. tatra)". 

3! Sieg supposes that this could be a sub. 3.pl. yuwiskem, but such a word is not found. This word does not show 
Skt. vipaksa, but surely Skt. vipadka which is the theme of Skt. Kvi XXXII. -vipaksa in the introductoin of Skt. 
Kvi for No. 32 is wrong (cf. Edgerton p. 490), and I cannot understand the reason why this -vipaksa stands in 
both Skt. manuscripts A and B (cf. Kudo, p. 30-31). 
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said so, that I would say exactly. : Here then "deed" 34 (which) the persons #¢/E make. : 
They make ripe #_L-LJiti? to the birth (and) cherish such a wish 48/f63ElA). : 2 With 
this deed in this very place, I : wish to attain birth (to be born) 4#7£4E, a good deed 
ee 


07-B2 (K2b) #32 

Lr? tusc yuwaSSAm : sii cew yamorsa ompek ra tsa TAnma(s)tRA (: sportotRA) ya[mo]r 
nemcek cmetsié TMAsketRA** 3°° intsu no yamor ma nemceK*° TAnmassenca : incew 
yamo(r)s(a) ma SPA cmetsisc yu- 

he(<-such a person as I) makes ripe to it(<this very place) : he is born right there with this 
deed. : The deed conduces surely (his) birth (<-to be born) {R72 ¥, (and) he is born. 3 
The "deed" 3€ is not also surely giving birth #72 ¥%, : and with (this) "deed" 3 he 
does not make ripe to be born ZEHG_E.D/F?. 

2 waéSSAm*’ : cmela[sc] <yu>wédstRA yamtRA krenTA yamornta * cew yamorsa sii ma nem- 
ceK SPA TAnmastRA 4°° k,se no sii yamoR. alyek tkene yamtRA : alyek i<ke>ne 


pkelne tuntse yanmaSSAm [:] 
: He becomes(<—makes) ripe to the birth, (if) he would do good deeds, * (but only) with this 
deed (alone) he is not surely born (7842/4 [A|S24E). 4 Whatever deed also (it) is, (if) 


* Toch. verse 2c-6b to Skt. Kvi XXX-XXXII (niyata, aniyata, vipaka) and to T80, 893b13-27 (RIE, ARE 
weit, PEE] before HUK): ASHE TRAE RE. BATES, MEA. ATO Lbs, DA 
Hee, FETA, BNE EHE, ERK TRIEWR, ASHER REBRERS. ASI EDVE, EMER. 
MAAS SE, EM iE SELAH TRAE BH. AMIE (IP RIA, KARAT. 
oe Loti, LACHER, RAE eH, DAR, BAR eH, SRE PRE A SeHE TRE FR. TF 
Sey, TA ORES. Ta, TAG. MART. HAS, RET T, DUE BEER, TRAE SERRE 
BY, tHE. MILEY, Ses LWA 
> krent yamor "good deed" is not an object of the verb KA/loyMA "I may attain" as Sieg mentions, but an ob- 
ject of ywwaSSAm "he makes ripe" because of yamorsa "with the deed". Another possibility is metri causa to see 
krent (obl.sg.) for /kartse/ (nom.sg.) functioning as the subject of the sentence as is in next pada. 

** Sieg follows Lévi’s reading tmaskentRA (p. 8, fn. 2), but it reads TMAsketRA (3.sg.caus.?). 3.sg. is correct, as 
the subject is su "he(<— a being)" in 3c. Sieg could not see the photo of this folio. The form should be TAnmas- 
tRA, but it reads so because of the ligature with s (s7MA). However -e- of -ske- is difficult to understand. It 
could be a mistake. If it is 3.pl., the form is § TAnmaskemtRA which should be written as s TnMAskemtRA (metri 
causa). Another possibility is 3.pl.caus. TAnMAskemtRA, but I cannot find its object, and it is hard to see that 
two elements an (accented first syllable) and m (a mark of 3.pl.) are forgotten at the same time. 

> From the end of pada b the Toch. version can correspond to Skt. Kvi XXX tatra katamat karma(yamor) ni- 
yat(nemcek)opapatti(cmetsis)samvartaniyam(sportotRA). ucyate. yat krtva kvacid upapattau parindma- 
yati(yuwdSSAm) amutr(ompek)opapadyeyam(TAnmastRA) iti. sa tatropapadyate(TMAsketRA). 

°° Sieg translates this word as an adj. "bestimmte" relating to "Geburt"(p. 8) as in Skt niyatopapatti, but I think 
that it should be an adv. relating to Vtém "to be born". 

*7 yuwdSSAm is 3.sg.act.caus. of Vyuw "to ripen" (not Vyu as in Adams p. 502). I suppose that the original was 
yaw, and it became Vyuw because of labial sound -w-. This word corresponds to Skt. vipdka, but I can find no 
corresponding Chin. (#&)24, but JEH8_E.D4F in Chin. version. In Mah@vyutpatti we can find Chin. words for 
vipaka in No. 121, 1561-1564 with no Chin. word, No. 6585-6586 #4, No. 7538 A. 

°8 Toch. verse 4 to Skt. Kvi XXXL: tatra katamat(intsu) karm(yamor)aniyat(ma__nemceK)opapatti- 
(TAnmassefica)samvartaniyam. ucyate. yat krtva (cew_ydmorsa) na(ma) kvacid(SPA) upapattau(cmetsisc) 
parinamayati(yuwadSSAm) amutropapadyeyam iti. yatha satvah karmavasdd upapadyante. idam(cew) 
karm(yamorsa)dniyat(ma nemceK) opapatti(TAnmastRA)samvartaniyam. 
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he would make (his ripening) in another place (Ji 44H), : in another place he reaches 
to its ripening (E/) A= Hh). : 
3 MAkewi yamorntse SAktalye GLAm © ktowa <:> alyek [i]kene ykuwesepi paKSTArne 5°” 
krencepi wat no yolopi wat yamorntse : taiknesa neSAm yakne oko pk[e]l[n]entse : MA- 
Whosesoever seed of the deed scattered in another (place) : ripens for one (who is) gone to 
another place. 5 For either good or bad deed (5274?4574") : there is a manner in such a 


way (with regard to) an effect of ripening (2 ¥k). : 


4 kte maitrajni KAryortta[n]t[e] nauf[s] taoka*® <:> sii*' drs(t)G(nta) tane KArsnalle 


aurtsesa 6 MAksti no yamor MAkcewsa [tne] onolmi <:> nraintane cment[RA] sol- 


men* omte saul (Sa)yem : ma 

As (a manner) of a merchant Maitrajfia formerly shows(<—was), : this example should be 
known here exactly. 6 (The theme is) then the "deed" 3 (causing to the hell), with 
which the people 2&/E, : if they would be born in the hells #433, would live there whole 
an life #.: Not 

5 [S](PA) nf[au]SAk cai t[SA]lpaLLAnne [y]dnma(s)[kem : m]. [r]. [c]. [p]. r.[t]e 
[s]ru(kaLLAn)[fA](e) nesanme 7* tane ksa semi onolmi nraiyne cmetsisc”. yamantRA 
yamoR, kraup[enTA]r** SPA po yknesa : cey cew ya- 

even one time(<—formerly) they obtain the deliverance, : ... death(?) is for them. 7 There 
some ones #7 24E would do a deed to be born in the hell, and they make(<-gather) 
(deeds) iHH%34C. in(<with) every manner, : with this deed they 


*? Toch. verse 5-6b to Skt. Kvi XXXII (about punctuations, cf. Sieg p. 9, fn. 1): tatra katamat(kuse) kar- 

ma(vamoR) des(tkene)antara(alyek?)vipakam(yamtRA?). ucyate. yat karma tasminn eva janmantare va 

des (tkene)antara(alyek?)gatasya(ykuwesepi) vipacyate(pkelie_yanmaSSAm). subham(krencepi) asubham (yo- 

lopi) va(wat) tat karma(vamorntse) desantaravipakam. ... idam karma desantaravipakam. 

“Skt. Kvi XXXII h: yatha(MAkte) maitrayajnah(maitrajni) sarthavaha(KAryorttante)putrah dcaturtham 

pratinivrtto mdtur vacanena catursu. mahdnagaresu pratyekasvargasukham anubhitavan. tat tu  tasya 

moksabijam. evam matapitrsv api samdrstikah phalavipakah. 

Toch. maitrajni is gen., so it could be "(example) of Maitrajfia(—Maitrayajna?)", and KAryorttante is also gen., 

so from Skt. it could be "(son) of a merchant(=Maitrajna)". I suppose that two omissions did not occur at the 

same time. If this is so, the (original version of) Toch. was different from the Skt. but it is hard to see the rela- 

tion, as far as I cannot find this parable with Maitrayajna or Maitrajna (not found in Akanuma). 

4 Lévi: (mraj)drs .d-ne, Sieg: matRAdrs(t)a(ntne), but in the image sii is almost clear to see. The metre here is 

abnormal (6/6 or 4/8). 

-n of solmen is a marker of an obl.sg. (relating with saul) or an intervowel-konsonant. I prefer the latter, be- 

cause solmem as an obl.sg. is not found in other documents, but in K3a line 1 it reads solmem. The form is pre- 

surnably peculiar in this Toch. Kvi. 

> Toch. verse 7-18 (theme of the hell) to T80, 893b28-cl3: 2A AE TARA RHR, FEAR, eth 

ASE, RENAE. MIANRRBE, OARS, BOA. AMEE. 625 tees HE, MNES S, 

DkESei, GEM. TEA SEHE TARA HK, BAM, ARS. AAR, tH, ARR 
HK 


B. PALME. JECUERBIE. HBCtESES. FEIN bob, DUES, MER. ib tee, WER, AGE 
mo (2A ERE TARA MAA Hk, PAB, ARAL, HAS. (ER. te a. A. 
ARSE, FREE, BERR, WORE, RCE. AH, BISA. eT, Bates" 
BAGHIE (FERRE A tee Rie HERASE" 

“* Sieg supplements kraup(anTAr), but in the image I can see kraup[e](TAr) which is a pres. same as the fol- 
lowing verbs. 


ae 
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6 (morsa) [m]a parskam ma ykam[s]nenT[RA] : ma k[{w]ipenientRA ma on(mim 
yamaske)[n](tRA) 8 katkem plontontRA SPA kka *® maiyya t[SA]msente : MAkte 
[vy] amsate [d]e[vada]t[t]e yamornta : nraiyne [t]etemos caiy [tai]- 

do not fear I#€i42, do not feel odium 75 /EKEIE, : do not shame (themselves) #E HEE, do 
not regret 74i¢ Hf. 8 They are glad and also rejoice E#K=, (and) moreover (@ they 
promote the power 3 Hit] #23E(?), : as A Devadatta fe¥2i22 made the deeds. : The 


persons (who) were born in the hell, 


07-C1 (K3a) 

1 knesa onolmi*® : solmem saul sayem taka*’ [n]t(a) kca tSAlpentRA 9*° MAksu n[o] 
y[a]mor MAkcewsa tne onolmi : nraiyntane cmentRA ywartsa omte [s](au)[l] 
§(@) [vy] (em) : tSAlpentre(tRA) nauSAK, LAklentamem nr[ai]- 

with such a manner Lie 34 : live (their) whole life #HUQiks¢, namely(<then) they are 
(not) free anyhow(<-somehow) 9 It is also the "deed", with which there the persons 2% 
AE, : if they are born in the hell BE GSH, live a half life there “If XK. Formerly they 


are free from pains 


2 yssana : ma sol[m]e LAkle klinaSSAnme warpatsi 10 seme ksa wnolmi yolain yamor ya- 
mantRA : kraupenTArne SPA MAkte yamoR, kraupalle : cey cew (y)a[mo]rsa snikeK 


parskam ykasnentRA <:> 


of the hell, : every pain must not suffer them (<accept suffering) *ailte#. 10 If some 
persons #4284 make a bad deed i HUKSé : and (they) gather it, (it is) like the deed 
to be gathered f#425%E.. : With this deed indeed they are afraid fi (and) feel disgust 
JARS, : 


3 yamaskentr onmim [k](wi)pennentRA a2n[m]ne ka 11 ma no desit pest yamaskentRA ma 


rano : TArKA(<ka)nam artte ma ra rintsi campenne : cmentRA nreyne cey cpi 


yamorntse okosa : ywa- 


*’ Sieg takes this as SPAkka (SPA "and" + emphatic partikel /ka/) translating Skt. bhiiyah "more" (p. 10), but in 
Skt. Kvi na bhiyasyad matrayd "not in specially high degree (cf. Edgerton p. 411)" and the predicate hrsyati "he 
is happy" does not correspond to Toch. maiyya t{/SA]msente "they promote the power", moreover SPA could not 
come in the beginning of a sentence, and the geminated kk- shows an independant word. 

“© Sieg supposes nraiy(ne tai)knesa wnolmi from Lévi’s transcription, but in the image it reads caiy tai-. 

“7 Sieg reforms this word to mantanta "not at all" (md-nta-nta), but taka "then, certainly" is surely to be read. I 
suppose that md "not" is not used, because the intensifying particle nta (next word) is used in a negative sen- 
tence with negative sence. 

“8 Toch. verses 8-9 to Skt. Kvi XXVII: tatra(tane) katamat karma yena samanvagatah(ksa_semi) pudga- 
lo(onolmi) narakes(nraiyne)tipapannah(cmetsisc”. yamantRA) paripurnam(po yknesa) nairayikam ayuh ksapa- 
yitvad cyavati. ucyate. ihaikatyena narakiyam karma(yamoR) krtam bhavaty upacitam (kraupenTAr). sa(cey) 
tat(cew) karma krtva (vamorsa) na(ma)stiryati(parskam). na(ma) jihriyati (kwipennentRA) na vigarhati na 
jugupsati na desayati ndcaste na vyaktikaroti nayatyam samvaram apadyate. bhityasyad matraya hrsyati(maiyya 
t{[SA]msente). pritim utpadayati(katkem plontontRA). yatha (MAkte) devadatta(devadatte)kokalikadayah. idam 
karma yena(taiknesa) samanvagatah pudgalo(onolmi) narakes(nraiyne)tipapannah(tetemos) 
paripurna(solmem)nairayikam ayuh(Saul) ksapayitva cyavati (Sdyem). 
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they regret {iif (and) shame themselves #{¥ just in (their) heart JEH$ _E-0(?). 11 They do 
not achieve the confession, also do not : negrect, cannot still also renounce it #E#. : 
(Even) if they are born in the hell SH 4$+3i, with the result of his deeds LAE 324K : 

4 rtsa saul sadyem (tu)m(e)m” n(r)aimem laitoontRA 12°? : MAksu no yamoR. MAkcewsa 


tne onolmi : cmentRA nraiyntane istak entwe laitontRA : tane semi ksa onolmi yam[o]r 
yamos, : 

the persons live a half life HiWJiKk4K, they go out (<fall off) from the hell *A@iHz#(?). 12 : 
(It is) however the "deed", with which the persons ¢4 there : would be born in the 
hells Ma iS Hi3sk, then they go out (<fall down) immediately #7 AENH. : There some 
persons #74 2R4E (who) did the deed : 

5 nraiyne cmely(—ln)esa ka(krau)p[au] SPA takanme 13°! cey cew yadmorsa parskam 
onmim yamantRA : kwipennentRA SPA ykamSAmnnentRA mrauskantRA : RAtkware 
SPA cemtS, Nno Nno on[m]im takam kwri? : 

with the birth in the hell %4+H33¢ had also accumulated them. 13 With this deed they would 
feel fear /E Eit2, regret, : and feel shame E"{ii0>, feel disgust AK#% (and) aver- 
sion, : and (it) would be a severe 2&7 remorse fil for them again and again, if : 

6 ma no ydmor ce, a(kek campe)[m]*’ nauTAssi 14°’ MA[k](je (vamoR) nau[S.] 


a[j]atasatrun lante : kowsa ra patRA pelaiknesse lant wrocce : empele ra no yamu 


seyne ydmor su : onmin no 


” This is a Sieg’s supplement, but it is not suitable from the context. I suppose that this part corresponds to Skt. 
Kvi XXVIII pudgalo narakesiipapanno, because of ywartsa Saul sadyem (= ardhanarayikam ayuh ksapayitva), 
and our text could be (wnol)m(i) n(r)aimem laitontRA, because m of (wnol)m(i) is smaller than next mem, so it 
should be an under part of a ligature, and (1) of (wnol)m(i) can be seen on the back side, namely it is turned over. 
°° Toch. verses 10-12 to Skt. Kvi XXVIII: tatra(tne) katamat(MAksu) karma(yamor) yena(MAkcewsa) sa- 
manvagatah pudgalo(onolmi) narakesupapanno(nraiyntane_cmentRA) 'rdhanairayikam(ywartsa_omte) Gyuh 
(Saul) ksapayitva cyavati(sayem). ucyate. ihaikatyena(seme_ksa_wnolmi) naraktyam(yvolain) karma(yamor) 
krtam(vamantRA) bhavaty upacitam(kraupenTArne). sa tat krtva@(cew_yamorsa) nastiryati(ma_parskam) na 
Jihrivati(ma kwipennentRA) na vigarhati na jugupsate na desayati nacaste na vyaktikaroti. nadyatyam samvaram 
apadyate. api tu na bhiiyasya mdatraya hrsyati. na pritim(Lévi: pritim) utpddayati. idam karma yena(cpt 
yamorntse_okosa) samanvagatah pudgalo narakesiipapanno(cmentRA_nreyne) ‘'rdha(ywartsa)nairayikam 
ayuh(Ssaul) ksapayitva cyavati(sdyem). 

>! Toch. verses 13-18 are quoted in TEB Band II Texte und Glossar von W. Thomas (1964) pp. 67—68, and 
Pinault publishes the same text in Instrumenta Tocharica (the body: pp. 209-212 and Références bibli- 
ographiques: pp. 213-219). Pinault uses the translations and interpretations of Sieg and Lévi with his correc- 
tions. Sieg used Lévi’s reading, because he could not see the photos in that time. If Lévi’s study was not correct, 
followers cannot study exactly, i.e. one cannot study documents without correct transliterations and transcrip- 
tions by means of exact checking of the folios (see following footnotes). 

* Pinault: "wenn die Reue ihnen immer und immer stechender werden wird, werden sie auch nicht imstande 
sein, jene Tat (endlich) zu vernichten.", Sieg: "da sie ...." Both translations are not logical. The if-sentence is 
from kwri "if" (the end of the verse 14c) until the end of the verse 14d. 

°° ‘This is a Pinault’s supplement (Instrumenta Tocharica p. 210), and Sieg’s is a(ram diimtsa) "aufhéren? in 
ihrem Innern?". On the photo I see a-, so Pinault’s is better, but Skt. version is so different, that I am not sure 
how to supplement. All seven verbs in the Toch. verse 14 are subjunctives, not mixed with pres. and subj. as 
Sieg mentions. 

 Toch. verses 13-14 to Skt. Kvi XXIX: tatra(tne) katamat(MAksu) karma(vamoR) yena(MAkcewsa) sa- 
manvagatah pudgalo(onolmi) narakesitipapannamatra(cmentRA nraiyntane istak) eva cyavati(laitontRA). ucyate. 
ihaikatyena(tane__semi__ksa__onolmi) narakiyam karma(yamor) krtam(vamoS) bhavaty(takan) upaci- 
tam(kakraupau) ca(SPA). sa(cey) tat(cew) krtva(yamorsa)stiryati(parskam). jihriyati(kwipennentRA). vigarhati 
vijugupsati acaste. desayati. vyaktikaroti. Gyatyam samvaram apadyate. na punah(Nno_Nno) kurute. sa 
cen(kwri) narakestipapadyate upapannamatra eva cyavati. 
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they, however, cannot make this deed disappear 27 Hite finally. 14 Like 411 the deed of the 
king Ajatasatru brJ/#]{H-E in the former time, : he did kill # (his) father 32, the great 


regal king, : he had made also terrible deed to him(= his father), : he, however, 


07-C2 (K3b) #33 

1 posTAm yama[s]ate mrau(skdate) [15]°° wea piidndkt[e c]. .r. + .[7i].°° [k](a)ntwa[s]a : 
brahmasvar weksa wenentanne posa spalmem : walo rsakemtSA TAnwannenca po 
Saisse : Saisse TAnwantsis” 

regreted (and) felt an aversion afterwards. 15 The Buddha-god tt spoke iii with (his) 


language (of Cakravartin), : with the voice of Brahmasvara, (i.e.) the best of all in 


speekers. : The king of sages, the lover of all the world, : for the sake of loving the 
world 

2 slokne serpsa [c]e [a]rtha <16> empelona ra yamwa takam yamornta : anim naKAlnesa 
nuttsana pesT. klautkontRA : pakri yamorsa wlawalfiesa tumem SPA : emsketse?! 


witskai ra[s]salne 


. 
o 


showed & the meaning in the strophe {f3. 16 Even if terrible deeds are made # A 1 Hi3F 


with self-blame (FEV H EH the disappearings (of terrible deeds) come(<—become) 


true, : with clear deed and then with control fete: 5 4i14(?), : an eliminating(<tearing) 
of the lasting root RET ARAE 

3 tuntse’® weskau <17> s(e)” [t](e)[ya]knesa yamor yamu ket takam : cmeTAr ra nraiyne 
ramer no pesT(.) tSAlpetRA : tusaksa aikne SAn yolaina yamornta : naktsy aisaumyepi 
putkalne 

I teach(<-say) it. <17> [Who] made a deed in such a way, for him (it) would be (as follows) : 
even if he is born in the hell #7 A HiJik, he is, however, saved very quickly BI44A# it. : 


Therefore also (it is) a duty to blame their own bad deeds, 


tasahayenanantaryakarma (yamor) krtam(yamu sey). pitrvadhah(kowsa patRA). 

°° Pinault supplements -(Sc) d(esit yamos) kantwasa, but I cannot see such remains of the characters in the im- 
age. The allative -sc is supposed by Sieg (p. 12) and followed by Pinault, but it is strange that Ajatasatru spoke 
to the Buddha. There is no connection between Ajatastru and Ms. Hoernle 149, 26/30, 3 in TEB II p. 64 as Sieg 
mentions (cf. p. 12, fn. 1). So the subject should be piidndkte "Buddha-god", moreover I can recognize neither 
-Sc (c is not seen as underpart of the ligature) nor -sc d (d does not exist), and it is difficult to understand "with a 
language (which) made a confession" (Pinault’s "mit Beichte machender Rede" is not appropriate because of pp. 
obl. yamos). I would tentatively supplement cakravatne "world rulership" whose c., .r. and .#. can be seen, and 
cakravatne-kantwasa "with the tongue(=speech) of Cakravartin" could be an apposition with _ "with the voice 
of Brahmasvara". It means that the verse 16 contains Buddha’s speech (the strophe) with his dignity. 

°7 Sieg and Pinault: "bis auf". This word is not a preposition emske, but an adj. emsketstse "vollstandig" (TEB p. 
171) "lasting" (Adams p. 74). 

°* tuntse is a neut. gen. of demon.pron. su "of it" functioning as an attributive, partitive or objective. I prefer the 
latter because of the word-order, although an objective gen. stands with participle. Another possibility is metri 
causa instead of tu as tu wenau below in the line 6. 

» Pinault: se(m), Sieg: s(u), but I can see neither -m nor -u in the image, and both of these suggestions are not 
appropriate because of kete (gen. relat.pron.). The left of s. is turned over from the back side (the space for two 
aksaras is for verse-number 17). I suppose that it could be relat.pron. se (<-k,se) meaning "who made an act in 
such a way", and next sentence "for him it will be (as follows)", so pada a consists in two sentences. It is pos- 
sible that se is used alone, and k.se with su "whosoever it may be" in this text. 
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4 tumem yamtsi 18 [i]ntsu no ya:mor yamu ma no kakraupau : cew ra no wenau seme 
PAlsko PAkyausso : tane ksa wnolme kektsentsa yolo yaMAm : reki palskosa yamTAr 
yamor yo 

and then to make a clever decision(<division) 18 Now then a "deed"3€ (which is) made and 
not gathered ((Fifi #48). : I will also teach(<-say) that. You must hear one thought! : 
There somebody #1 284E would make an evil with a body ¥, : he would make i# an 
evil deed if #32 with speech (and) thought OH &. 

5 lainé” 19°! sii ce [y]a[m]orsa praskam maka kwipentRA : onmim yamastRA ykamsantRA 


pesT. TArKAnam : se yamor yamu ma kakkraupau [MA]sketRA : ktow ramT. 
SAkt(a)lye ma posTAm aisai yamu : 20° [k] (us) [e] 

19 With this deed he would feel fear i LL #2, feel much shame *& NE, : regret RA HES, feel 
disgust (and) give up L&E. : This is a deed (which is) made (fF (and) not gathered # 
£2. : Like a scattered seed (it is) not recognised afterwards. : 20 Whatever 


6 no su yamoR, kakraupau ma no yamu <:> MA[k](t)e yaknesa KArsanalle ti wenau : tane 
k,se w<n>ol[m]e mamantas cew [p]alskosa : reki kca weSSAm yolo yam[ts]i newetRA 
21° mano yamaSAm [ma] tu 

a deed, however, is gathered (and) not made A 7/38. : With such a manner to be known, 
that(<it) I would teach(<-say). : There who(ever) a person with malice thought DAHL 
i : says some word, utters to make evil #) A7T#, 21 he however does not make, does 


not ... it 


° Sieg supplements yolain md in the end beause of the context, but yolaind is surely metri causa for the obl.sg. 
/yolain/, and it could not be confused. 

°' Toch. verse 19-26 to Skt. XXIII-XXVI and to Chin. T80, 893c14-21 (the theme of {€ "making" and 4% 
"gathering" mentioned after the verse between #2ik "hell" and #J#87R Gs "first happy, after suffering"): (27 
HVEM AR. HARE, PORES, Ae, GEM, MAE Rete. ER, AEM 
AR. BARRMATE. BARE, ARES. DDH, BATE. RARM EVE BABRIMEIME, 
BARA, Wee. ORE MBO, IA. HELIER. BARRERR. FARE, 
4 ARM, IRR BL, MERSE, FEM AVERAGE, Similar expression is T721, 31al4—16 (after HH%i “hell"): 
AEM. MAE. (EMBER. PEMA. BWR ES. RAVER. FIRES. (ERRARREX. 
(Karashima’s suggestion). If it is correct (the Toch. verse 19-26 to the Chin. theme /F/42 and to Skt. Kvi 
XXIII-XXVI karma/upacita), then the order of the Chin. (Hii — {E/42) is reversal of the Skt. (kar- 
ma/upacita — naraka), while the Toch. is identical with the Chin. This could show that the Skt. Kvi was 
changed through many years and written in 15th A.D. (cf. Lévi p. 1, 1410-11 J.-C), while the Toch. was written 
in 5—6th A.D. from the palaeographical point of view (cf. Tamai p. 372, THT240). 

° Toch. verse 19-20 to Skt. Kvi XXIII: tatra katamat(intsu) karma(yamor) krtam(vaému) nopacitam(ma 
kakraupau). ucyate. yat(ce) krtva(vamorsa) karma 4stiryati(praskam) jihreti(maka_kwipentRA) vigarhati 
vijugupsati desayati Gcaste vyaktikaroti. Gyatyam samvaram dpadyate. na(ma) punah(posTAm) karoti(aisai 
yamu). idam(se) karma(yamor) krtam(yamu) nopacitam(ma_ kakkraupau). 

°% Toch. verse 21 to Skt. Kvi XXIV: tatra katamat(k,se) karm(yamoR)opacitam(kakraupau) na(ma) 
krtam(yamu). ucyate. yat(MAkte) karma kayena(yadknesa?) paripurayitavyam(KArsanalle?). tatra(tane) pra- 
dustacitto(mamantas_cew [p]alskosa) vacam(reki) bhasate(weSSAm) evam(tu) te karisyam(wenau)iti. idam 
karmopacitam na krtam. 

The Toch. translation is different from the Skt. version. It is possible that the Skt. version was changed. 
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07-D2 recto (K4a, recto because of the folio number 34, 07-D should be put here, parallel 
text is THT521 infra, the figure 22a etc. is the verse number) 
1 yamtsi pyi(TKASSAm :) /// (22a) 
come about to make (it) #A/E#4E(?). : «.. 
2 palsko spa /// (THT521r1; 23b begins) 
the thought (is fine) ... 
3 ca[K] KA[R], KArs. /// (THT52112; 24b) 
Cakra to know(?) ... 
4 (ya)mor tne pal(sk)o(sa) ///(THT52113) 
(a deed) there the thought ... 
5 kyse su ai .. /// (THT5211r4) 
Whoever is the ... 
6 takarmem .. ///(THT521r5) 


having been ... 


07-D1 (K4b) #34 verso 
I (ekni)rine enka(skentRA) /// 
(they) seize (possessions) ... 
2 (satem ostne) TAnmaske(ntRA) /// 
(they) are born (in the rich house) ... 
3 (snai)ci MAs[k]e[nt] RA /// 
they are poor ... 
4 (tataka)rmem posTAm /// (THT521v1) 
after having been ... 
5 campem sni .. /// 
they can... 
6 ntRA ekninn[e] /// 


they ... the possessions ... 


THT 52Ir (S 92.55; verse 23a-26 & 1-6a) 
1 /// (wanta)[r]w[a] ts yamaLLAfiie : (23b) palsko spalmem ste palsko ypar[we]™ + + +: 
(altogether 25 aksaras are missing between line | and 2) 


* Toch. verses 23 and 24 to Skt. Kvi XXV (parallel text: Uv 31.23 and 24 = Dhp 1 and 2, after Sieg p. 17): 
tatra katamat karma krtam copacitam ca. ucyate. yat karma samcetanikam. 

a) yathoktam bhagavata. 

(Uv 31.23ab) manahpurvangama dharma manah(palsko)srestha(Sspalmem) mano(palsko)javah(yparwe?) 

(Uv 31.23cd) manasa cet pradustena bhasate va karoti va 

(Uv 31.23ef) tatas(tumem) tam duhkham(lakle) anveti(vam) cakram(caKAR) va vahatah padam 

(Uv 31.24ab) manahpurvangama dharma manahsrestha manojavah 

(Uv 31.24cd) manasa cet prasannena bhasate va karoti va 
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doing of things : The thought is excellent, the thought is first ... : 
2 W/ (23 © tumem cwi lakle ompos)[TA] yam cmelane : (24b) yadmorse caKAR. °° 
KArsnamane tse(nketRA :) (24c, 24d, 30 aksaras are missing) 
23 Then his suffering goes to birth afterwards, : (as) the wheel of the deed (which is) cutting 
(and) arises. : 
3 /// (24 MAksu no” ya)mor yamu sleK SPA kakraupau® : k,se sii yamor tne 
PAl(s)ko[s](a)” ++ ++: (28 aksaras are missing) 
24 Then now the "deed" (which is) made and also gathered Ji (/E7h42. : Whatever deed with 
thought ... 
4 /// (2)[5] kyse no su yamor ma yamu ma kakraupau : k,s(e) su aitka”’ ++++++++: 
25 Whatever then "deed" (which is) not made (and) not gathered *4/F*-42 : Whoever 
(person of) ... (32 aksaras are missing) 
5 /// (26) || || bahudantakne (4 x 5/5/8/7) || [s/emi ksa wnolmi skwaso(nc tne nauSAK 
ta)takarmem’’ ++++++++++ + (:) (1b) (25 aksaras are missing) 
26 || || in (the metre of) Bahudantaka || Some ones there, having been happy formerly, ... 
6 /// yakne wenau seme PAlsko PAklyausso : (1c) tane ksa se(mi) (35 aksaras are missing) 
I teach a manner. You must hear (just this) one thought! : There some ones ... 
7 /// (o)[mpo]sTa(—sTAm) onmissofic no MAskentRA” :(1”) cai no [0] (nolmi) 
(30 aksaras are missing) 
they are remorseful afterwards. : The persons, however, ... 
8 /// (ekii)ii[e]nta po ayato KAl(pask)em™ + ++ + (2c) (45 aksaras are missing) 


(Uv 31.24ef) tatas tam sukham anveti chayd va anuyayini. 
idam karma krtam copacitam ca. 

°° Sieg’s supplement according to Skt. Kvi XXV (Uv 31.23e, see supra). 

°° This word could correspond to Skt. Kvi XX V (Uv 31.24) cakram, but other words in Toch. do not fit to Skt. 
According to Sieg (p. 16) there is another version (Rockhill’s translation p. 166 "whose head was cut off by a 
wheel"), which could fit to our Toch. version. 

°7 This is Sieg’s supplement, but it could be k.se no su, because this passage is a reverse version of the next 
verse 26 (line 4 infra). 

°* This passage could correspond to the beginning of Skt. Kvi XXV katamat karma krtam copacitam. 

” This passage could correspond to Skt. Kvi XXV yat karma sémcetanikam, if PAlskosa could mean "inten- 
tional", but I cannot find an appropriate word for four syllables (aisai yamu?). 

 Toch. verse 26 to Skt. Kvi XXVI: tatra katamat(k se) karma(yamor) na(md)iva  krtam(yamu) 
na(ma@)ivopacitam(kakraupau). ucyate. yat(k.se) karma samcetanikam svapnantare(see infra) krtam karitam va. 
idam karma naiva krtam naivopacitam. 
According to Sieg this could be a privative *eytkatte from Vwatk "to distinguish" meaning "unconscious" which 
fits for Skt. svapnantare "within a sleep", and Sieg corrects Lévi’s karma samcetanikam (it reads samcetaniyam, 
cf. Kudo p. 82) to karmasamcetanikam (karma + a-privative), but no correction would be better, if svapndntare 
corresponds to Toch. aitkatte. When this passage is a converse version of the Toch. verse 25, it could be fol- 
lowed by PAlskosa. 
™ Tt reads tatakarmem(=Skt. bhiitva) in 07-D2 line 6, and this passage corresponds to Skt. Kvi XXXIII sa- 
manvagatah(semi ksa) pudgalah(wnolmi) piirvam(nauSAK) sukhito(skwasonc) bhitva(tatakarmem). 

According to Sieg this passage could correspond to Skt. Kvi XXXII dattva ca khalu pratisari bhavati, but I 
am not sure because of onmissofc "remorseful" # Skt. pratisari "circulating". I prefer sa pascad (omposTAm) 
daridro(onmissonc) bhavati(MAskentRA) for this. 
® Toch. verse 1-2 to T80, 893c22-24: (2A 4) (nauSAK)#2(skwasonc) (2, FARE (semi _ksa wnolmi), 
BS A PTD REET Hit. ty RE, PRI HE. DUE RR. ETE ATA. EME oS 98 (ekfifienta po ayato KAlpaskem). 


DEL ZN EE 


%(omposTAm)i# & i (onmissofic), 7%: ICSE i (skwassu posTAm lakle warpnatRA), 
348 


ARIRIAB XVIII (2015) 


they obtain all pleasant possessions. ... 


THT 521v 
1 /// (s)kw(a)[ss]u [p]os[T]a4(<sTAm) lakle warpnatRA” [:(2)] (MA)[k]sit. °(no yamor) 
(34 aksaras are missing) 
happy, (but) afterwads suffers grief. : (3a) The "deed", however, ... 
2 /// (aiske)[nt]RA kauc enkask[e]ntRA laklesa : aiskema[n](e ayor)”” 
(29 aksaras are missing) 
They give ... (and) seize ... firmly(<-high?) with suffering. : Giving a gift ... 
3 /// onmim yamaskentRA katkemane MAskentRA : 3”° [y]. (28 aksaras are missing) 
They (does not) regret (and) are glad. : 3 
4 /// (ta) [k] (am) orocci taw prescyaine ekninnesa tsmentRA saten, (MAskentRA) 
(25 aksaras are missing) 
They would be great (and) in this time they grow with the possessions (and) they are rich ... 
5 /// <:> [s]u se yamor ste k,cesa onolmi n[au]S, LAklesonc, (tatakarmem posTAm 
(07-D1v4) skwasonic MAskentRA : 4) (07-E1r1) (13 aksaras are missing) 
This is the deed, with which persons are happy after having been unhappy formerly. : 4... 
6 /// (nauSAK, skwa)sofic takam skwasontic posTa(~—sTAm) MAskentRA : semi [ksa] 
w[n]o(Imi) (31 aksaras are missing) 
(he who) would be happy formerly are happy afterwards. : Some persons ... 
7 /// (po)sTa(<—sTAm) SPA katkem tusa ma onmisonc MAskentRA : (sn)[ai] (ruwe astre ayor 


se taisa astre oko yamnmatsisco tusa wnolmi katkem SPA 5) (O7-E1r3)/// 


™ According to Sieg this passage could correspond to Skt. Kvi XX XIII ddhyesu mahddhanesu mahabhogesu 
kulesipapadyate, but the construction is different. I prefer mahadhano bhavati for this. 

® This passage corresponds to the end of Skt. Kvi XXXII: parvam sukhito(skwassu) bhiitva pascad(posTAm) 
duhkhito(lakle) bhavati(wadrpnatRA). Skt. bhiitva(=Toch. tatakarmem) is presumably metri causa ommited, or 
because of another Skt. version. From the verse number 3 in the line 3, it could be here the end of the verse 2, 
although the space is only for the punctuation in the image. And then the verse 3 begins here, corresponding to 
Skt. Kvi XXXIV: katamat(MAksi) karma(yamor) ... 

7° Sieg’s supplement after Skt. Kvi XXXIV and translation (p. 19): (MA)ksti_(no ydmor k,cesa onolmi_naus 
LAklessonic tataka)rmem posTAm [K4b 4] (skwassotic MAskentRA_:) "Welches ist (aber die Tat, durch welche 
Wesen, die vorher ungliicklich) gewesen waren, nachher (glticklich werden)?" 

™ Toch. verse 3-4 to Skt. Kvi XXXIV: katamat(MAksu) karma(yamor) yena(k.cesa) samanvagatah 
pudgalah(onolmi) purvam(naus) duhkhito(LAklessonc) bhitva(tatakarmem) pascat(posTAm) sukhito (skwas- 
sonc) bhavati(MAskentRA). ucyate. ihaikatyo danam samddaya yacitah samanah pratijanite (kauc_enkasken- 
tRA?). krcchrena(laklesa) dadati(aiskentRA). dattva(aiskemane) tu danam(dyor) pascat pritim (katkemane) ut- 
padayati(MAskentRA). sa yada manusyesutpadyate daridresu kulesutpadyate. tasya pascat te bhoga abhivrd- 
dhim(ekninnesa) gacchanti(tsmentRA). atra  cdniruddhasyavadanam vaktavyam. tena kila rajagrhe 
syamakatandulabhaktam uparistha(—sta)sya pratyekabuddhasya pindapato dattah. taddivasam (taw_prescy- 
aine) eva rajna tustendstau mahagrama dattah. 

=== many passages which are not corresponding to Toch. === 

tena hetuna purvam daridro bhitva pascan mahadhano(saten) bhavati(MAsketRA). idam(su) karma(vamor) 
yena(k,cesa) samanvagatah pudgalah(onolmi) ptirvam(nauS) duhkhito(LAklesonc) bhiitva(tatakarmem) 
pascat(posTAm) sukhito(skwasofic) bhavati(MAskentRA). 

’® Toch. verses 3-4 to T80, 893c24-27: (8 A 34(MAksii no yamor) M/E BE, BARE. KANE PMD 
jiti(aiskemane dayor), titi LYK = (katkemane), fe NE(onmim), DEAR EAT. MFA IG, Rig 
i (Saten) 8%, F244 #) (nauS) 75 (LAklesofic)(& (posTAm)#&(skwasonic). 
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and afterwards they are glad, then they are not remorseful. : This gift (is) pure (and) without 
dust(?), so pure in order to obtain the fruit, then persons are also glad. 5 ... 


8+t+++++++.. ysamna satem ost{n]e TAnmaskentRA ekninne[sa] (kekenoS, :) /// 


Among human beings they are rich in the house provided with the possessions ... 


07-E1 (K5a) 

1 (ekninne)nt(a) [KA] (Ipa)sk(e)m <:> (THT521v5) sii se yamo(r ste) k,cesa onolmi n[au]S 
LAklessonc tatakarm[e](m) posTAm skwass[on]c MA[s]kentRA (: 4) (12 aksaras are 
missing) 

They obtain the possessions. : This is the deed, with which persons are happy after having 
been unhappy formerly. : 4... 

2 (THT521v6) nauSAK, skwa[ss]onc takam skwa[ss]o(ic p)osTAm MAskentRA [:] (5b) semi 
ksa wnolmi aiskeman(’) GyoR, katkemane enKAskentRA ayor ai[ly] (nije .. + + <:> (Sc) 
++++4+4+4+444+ 

(he who) would be happy (already) formerly are happy (also) afterwards. : Giving gift (and) 
enjoying some persons practice(<—seize, after Chin.) a gift-giving ... 

3 (nauS. po)s(TA)m SPA katkem tusa [m]a o[n]miss[o]®ric MAskentRA : (5d) sn[ai] ruwe” 
dstre Gyor se taisa astre oko yamnmatsisco tusa wno(lmi katkem SPA 5°°) + + + +++ 
++ 

formerly and afterwards they enjoy with it(<-gift), they are not remorseful. : This gift (is) 
pure (and) without dust(?), so pure in order to obtain the fruit, then persons are also glad. 
3 aks 

4 (ysa)[m] (na) Satem [o](st)n(e TA)[nm]as[kJe(ntRA *'(e)o[k]iifitesa kekenoS. : takam 
orocci ktsaitSAnne smanme tsmemTArne(—me) ka waipeccenta + + + +++ +4 (- stise 
yamor Ste k,cesa o-) 

among human beings they are born in a rich house provided with the possessions. : When 
they become elder(<-big), (and) an old-age comes to them, also the possessions grow to 
them ... : This is the deed with which 

5 (nolmi s)kw(as)[s](o)nic PArwe tatakarm[em] skwasson[c] pos[TA]m [MA]skentRA : tusa 
ket Grime skwassu sek nessi aiSSAll(’) dyor ka[t](k)emane se(k) + + + + + + (6° 


MAksu no yamor k,cesa tne) 


” This word is unknown (Sieg: "ohne Bedenken?", Lévi: "sans regret?"), and this passage has no parallel in Skt. 
Kvi XXXV. I think that snai ruwe and astare should be an apposition, and ruwe could be a mistake for ore "dust, 
dirt" which makes sense. It would be a metathesis of w (<-o) and r (-u is a syllabic bearer or svarabhakti). 

*° Toch. verse 5 to Skt. Kvi XXXV: katamat karma yena samanvagatah pudgalah piirvam(nauSAK) ca 
pascac(posTAm) ca _ sukhito(skwassofic) bhavati(MAskentRA). ucyate. ihaikatyo(semi_ksa_wnolmi) danam 
(ayoR) yacitah(aiskemane) sa prahrstah pratijanite prahrsto(katkemane) dadati. dattva(aGyor_ailyne)pi ca 
pritiman bhavati(enKAskentRA?). sa yada manusyesiipapadyate. adhyesu kulesiipapadyate mahadhanesu 
mahabhogesu. atra bhadrike nagare mindhakaprabhrtinam caturnam danapatinam vipako vaktavyah. taih kila 
tagarasikhi pratyekabuddhah pindapatena pratipddilah. atra vinayavadanam vaktavyam. idam karma yena sa- 
manvagatah pudgalah purvam(nauS) ca pascdc(poaTAm) ca(SPA) sukhito bhavati (katkem). 

*! @- is difficult to see in the image. The under part is fem] of -rmem in the line 5 below. 
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persons, having been happy at first, are happy afterwards. : Therefore (he) who has de- 
sire(<—whose desire) always to be happy, should always give a gift with joy(<-joying) ... 
6 The "deed", however, with which there 
6 [w[n[o]lmi [m]aiwanfie[s]ak warnai entweK LAkle lyakan® + + + (: olypjotse rano 
ktsaitsnai prescyaine mantanta kca sa[K], KAl[pa]s[k]em s[e](K LAklessonc MAsken- 
tRA :) ++ ++ + (ket™ krent wasmomtse) 
persons see (<—visible?) suffering (and self-reproach?) and that happens (then) 
through(<—beginning with) youth indeed!: Moreover also in the old-age time they never 


obtain happiness, always they are unhappy. : ... 


07-E2 (K5b) #35 
1 menki takam rinnassenca ma takamme KArtsene : m(a) .. + + .. (spe)lk(e) yamaskem ayor 
aitsi allfo]nkna waT. yamtsi krenta ya(mornta 7) (13 aksaras are missing) 

It would be the lack of a good friend, and there would be for them no connector to good- 
ness. : Not ... they make an effort to give a gift or to make good deeds (for) others. 7 
2+...m.e.. mda ra katkem ayorsa : cai kr,i nta ysamna cmentRA onolmi snaice ostne 

TA[n]maskentRA ekninniesa menkice : ta .. (15 aksaras are missing) 
... they are also not glad with a gift. : If persons are also born among human beings, they are 
born in a poor house (which is) lacking of possessions. : ... 
3 [S]PA mu(s)k(enTA)r(m)e poyknesa : (s)e & se yamor ste k,cesa tne wnolmi nauS LAkles- 
sofic posTAm rano LAklessofic seK MA(skentRA 8° MAksu no yamor MAskcewsa 


wnolme snaitse) 


* Toch. verse 5—6 to T80, 894al-4: (2 A 2) (nauSAK)#%(skwassofic)(% (pos TAm)#%(skwassofic), #274 IRAE 
(semi _ksa wnolmi), UT##£UiK(aiskemane), P37 HE(GvoR). (HAEWKE(katkemane), "X(E(enKAskentRA)jiti 
Vi (taisa) AK (oko?), AEE AT (vsamna), 4) Wi (PArwe) f 88 (skwassofic), 1% IK (posTAm) f 8 
(skwassonic). 

8 According to Sieg this is a nom.pl. of adj. lyaka(?) "sehend" (Adams p. 566 following Sieg, /dkle-lyaka*). 
This word shoud be 3 syllabic by means of the accent low, and if this word is derived from Vlik, /lyaka/ is a pret. 
stem. Therefore I suppose that this passage could be e.g. LAkle lyak aiim-nakalite "(are) visible of pain (and) 
self-reproach". lyak(<—lyak) is indeclinable (TEB p. 237), and aim-nakalie is used in 07-C2 v2, whereas the 
emphasized /-k/ in maiwarinesak warnai entweK "then through youth!" is comprehensive. 

** This is a supplement of Sieg, but I think that ket "whose (=who have)" is not sure because of -me "for them" 
of takamme in 07-E2 line 1. 

* Toch. verse 7-8 to Skt. Kvi XXXVI: katamat(MAksu) karma(yamor) yena(k,cesa) samanvagatah pudgalah 
(wnolmi) piirvam(maiwannesak warnai_entweK) ca pascdc(ktsaitsnai_prescyaine) ca duhkhito (LAklessonc) 
bhavati(MAskentRA). ucyate. ihaikatyah kalyanamitra(krent_wasmomtse) virahito(menki) bhavati(takam). sa 
danam/(ayor) na(ma) dadati(spelke yamaskem aitsi). na ca tena kimcit papakam karma krtam bhavati. sa(cai 
pl!) yada(kr,i) manusyesupapadyate(ysamna cmentRA) daridresu(snaice) kule- 
sii(ostane)papadyate(TAnmaskentRA). alpannapdnabhojanesu(ekninnesa menkice). 

=== parable and verse, which are not given in Toch. and Chin. === 

idam(se) karma(yGmor) yena(k.cesa) samanvagatah(wnolmi) piirvam(nauS) ca pascac(posTAm) ca(rano) 
duhkhito(LAklessonc) bhavati(MAskentRA). 

to T80, 893c27-894al: {7 34(yvamor)#)) (maiwafifiesak) &(LAkle)(& (ktsaitshiai_ prescyaine)¢s(mantanta saK), 
FAA PRE, BRR AUAR, PEAS, 79 AR BED 1 (vamtsi) BS hiti(krenta_ydmornta), LAER, 4E(cmentRA) 
f£E AT (vsamna), PIF 78 (ekfinfesa menkice), (iA ie (muskenTArme), 7% 4) (nauS) is (LAklessofic)(& 
(posTAm) a (LAklessofic). 

The order of Chin. (7&4 Hf) 28% 4) is reversal from Toch. and Skt. versions. 
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and ... they perish for them in every(<—all) manner. : This is the deed, with which there per- 
sons are unhappy formerly (and) also always unhappy afterwards. 8 The "deed", how- 
ever, with which a person, being even poor, 
4 ra[n](o) nesamane aisse[n]ca no MA:sketRA : semi ksa wnolmi cmelane nauSA mak(’) 
ayornta ayos takam nano nano [t]e(temoS, :) ++ ++++++ + + (kete?) 
is also a giver. : Some persons would have formerly given many gifts, (and) again and again 
be born ... 
5 (ai)skem kyse ma lw[a]k[e] KArtsauremtse® ta[t]akaS. : dyor no aitsi lare tatakaR. 
entsesfiesse sananémpa ma [p]als[kJo [TA]rkos wRAn[TA](R.*° 9) (12 aksaras are 


missing) (ma?) 


87 


they give (to them), who were no pot of the virtue (~unworthy). : (Who) loves to give a gift 
do not mix(?) with (=refuse) greedy enemies (and) even destroy (them). ... 
6 (pest. o.)*’tanTArme [l]au(ka)nfiana yamuwa”’ : palsko no yyairu ailiiene dyor nano nano 
aklyi yamu maka cmelfa cm]elan(e) : cey.... ++ ++++4+++4++4+++4++4+4++4++4 
they would (not?) break(?) them away(?), (these are) done (for) a long (time). : The thought 
is, however, practiced in the gift-giving, again and again the learning is made in many 
births (and) births. : they ... 


07-F1 (K6a) 
1+++4+KA.... <:> waraSAliesa aklyisa a[fi]mantse dGyor aitsi sek cdiican”'me riliecc[i] 
no MAskentRA 10” kfa]ttsi no n[eSAm] semi ksa (wnolmi) + + + + + + + 4+ 


%° md lwake KArtsaufemtse corresponds to Skt. Kvi XX XVIII apdtrabhiitesu, although the case is different 


(nom. vs. loc.). The Skt. compound was divided into three words in Toch. with the gen. for the last part. Skt. 
patra means "worthy", but the Toch. took its meaning as "cup" and translated it with /wake "pot", while Chin. 
Asif HH “not rich farm" is good in semantics. 

*7 According to Sieg tatdkar is a translated word for Skt. bhiitam (pp. nt.), but here I can see neither Skt. equiv- 
alent nor neccessity of this word. I suppose that this passage is a subject of pada d. i.e. a mistake for tatakas (pp. 
nom. pl. of Vnes "to be"). 

“8 The end of pada d is read in such a way by Sieg (p. 24), but in the image I see some another shape of aksaras 
against this reading, i.e ma kalsno(<—am)TAr kosntRA nta "they do not mix(?) with (= refuse) greedy enemies 
(and) even destroy (them)". \kals is used in THT 123r2 and THT497r4 and the meaning is not sure (Krause p. 
236 "hineintrépfen?"), but from the context it could mean "to mix". Then we can understand the comitative 
sanandmpa "(together) with enemies". 

* This is Sieg’s reading, but now I cannot see anything in the image. The next aksara is after Sieg TA, but I see 
ta, and it could be pest kotanTArme (subj. 3.sg. of Vkaut) "they would break them away", but it is not sure be- 
cause of lacunae. 

°° laukaniana is an adj. nom.pl.f. of laukaiifie (not adv. as in Adams p. 562) "long" attributing to a substantival 
pp. nom.pl.f. yamuwa from Vyam "to make", which could have a perf. sence showing a present status. 

*! Adams takes the root of this verb as cdnk- (p. 253) presumably because of cdfisa(m) in THT139b5, but s is a 
developed sound of /c/, not a palatal k. Therefore it should be cdfic- "gefallen" as in Krause p. 243. 

2 Toch. verse 9 and 10 to Skt. Kvi XX XVIII: katamat(MAksu) karma(yamor) yena(MAskcewsa) samanvagatah 
pudgalo(wnolme) daridro(snaitse nesamane) bhavati(MAsketRA) tyagavdan(aissenca). ucyate. ihaikatyena(semi 
ksa) pudgalena(wnolmi) bahu(maka) danam(ayornta) dattam(ayos) bhavati (takam). tiryaggatesu manusyesu ca 
duhsilesy abrahmacarisu. punah(nano) punas(nano) tydgacittam abhyastam. sa yada manusyesipa- 
padyate(tetemoS) daridro bhavati tyagavdn(aiskem) tena danabhydsena. yat(k.se) tu tenapdatrabhitesu(ma 
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... : With self practice (and) learning it pleases them always to give a gift, they are, however, 
open-handed(<—abandoner). 10 Why are, however, some persons ... 

2 ts SAswen'(. :) entsesa attsaik esne [W]awalaS”. ma cdicanme ayor aitsi olyapotse saten 
no : kyse su tne wnolme snauki’’ne k[e]stne [d]a[k] (si)nake[m] (ts Gyornt’ aiSSAm) + + 
+ +++ + (: ma) 

Lords of possessions : are covered with meanness in eyes indeed, it does not please them to 
give a gift, (even though) they are very rich. : Whoever a person there gives gifts for 
worthy ones (even when a giver is) in poor(?) and hungry (state) ... 

3 ma[ka] lykwarwa ma rano se[k se]K. ma * Gyorsse kremt wasmommpa aklyi yamu 
cmelane I] st cpi yamorntse okosa wnolme ekninnenta (maka ydkne yadnmdssenca 
MAsketRA : wa-) 

Not many times, also not always, not with a good friend, he made learning of gift in (his) 
life(<lives). 11 The person is an obtainer of possessions by means of the fruit of his 
deed in many ways. : 

4 (ra)SSAl(nje[n] (tse (men)k[t]tsnesa no (e)ntse lare MAskeTArne m(’) ayor aitsi 
cdncamnne : te sarmtsa wnolmi saten MAskentRA en[ts]essi no pra + ++++4+4+ +4 
+ + (: tumem) 

With want of practice, however, a meanness is beloved of him, it is pleasing to him not to 
give a gift. : With this cause persons are rich. (he is), however, mean ... : Then 

5 (ayornta sek ai)sle palsko waRASSAlle Gyorne seK, AKLASSAlle ayormpa 1 2” kattsi no 
wnolme sate MAsketRA cancanne SPA [ayJo[r ai]t(s)i + ++ +++ +4 (: kuse su tne 


95 
wnolme kre-) 


lwake KArtsautemtse) danam(ayor) dattam(aitsi) tena daridrah. yatha sravastyam tatra vinaye tantravayasya 
nidanam varnayanti. sa tyagavan daridras ca. punah punas tyagacittam(aimantse ayor aitsi) abhyastam (wa- 
raSAliesa aklyisa). idam karma yena samanvagatah pudgalo daridro bhavati tyagavan(rilfiecci). 

T80, 894a5-8: (8 A 3@ 44 (snaitse nesamane) iii (rano)S2hiti(aissefica), 41 A FRAE(semi ksa wnolmi), 46(nauSA) 
4947 (dvos takam)iiti(Gvornta), 78i8#4 FA (ma lwake KArtsaufiemtse), wit#{4E%E(nano nano tetemoS), fe A 
1B, DMA, RRA, KETSKERE, LI (waraSAliesa Gklyisa)iti(Gyor aitsi), HER AS. MATT 
hiti(rilfiecci), 

The order of Skt. (adhyo/matsari—daridro/tydgavan) is reversal from Toch. and Chin. versions. 

> This word snauki is obscure in meaning. Sieg: "Sorge(?)", TEB: "Mihe, Anstrengung" (p. 259), Adams: 
"care, concern" (p. 714, no connection with Skt. sanuka!). From the context I suppose that snauki concerns with 
snaitstse "poor", but the detail (inclusive of mistake) is in any way obscure. 

* Toch. verses 11 and 12 to Skt. Kvi XXXVII: katamat(kattsi) karma yena samanvagatah(semi ksa) pudga- 


bhavati Ssilavati patrabhite na tu punas tyagacittam abhyastam bhavati. yada manusyesipapadyate. adhyesu 
kulestpapadyate mahadhanesu mahabhogesu. tena danavisesena yat tena punas tydgacittam abhyastam(aklyi) 
na(ma) bhavati sa tena karmand matsari(entse) bhavati. 

=== additional parable and verse === 

T80, 894a8-10: ZA RMIRA, BARA(semi ksa), AE Ai(ma cdficanme dyor aitsi), WAP EK, 
#47 (aiSSAm) — Wis (daksinakemts dyornta), {i #4. LA AS ce (okosa), ‘& 4 (eknififenta) A. & 
(vanmassefica), 567.4 ®e(waraSSAlfentse mankitsfiesa), iE = (Saten) ii "&(mayor aitsi cdficamnne), 

The Toch. version does not have exact parallel in Skt. There is no parable (avadana) and Skt. Buddha’s speech 
(gatha) in Toch. and Chin. 

* After F1 line 2. 
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one should always give gifts, one should always practice (his) thought in a gift, one should 
learn together with a gift. 12 Why is a person, however, rich, and is it pleasing to him to 
give a gift? ... : Whoever a person there 
6 (n)[TA](m) onolmem daksinakents ayornt(’) aiSSAm nano nano (cm)e(lane J? [s](w) tom 
ydrponta yamorsa sate ekninnenta makaydkne yanmasse(nca MAsketRA :) + +++++ 
+ + + + (aisse-) 
gives gifts of worthy ones to good people again and again in lives, : he is a rich obtainer of 


merits (and) possessions in many ways with (his) deed. : ... 


07-F2 (K6b) #36 

1 [fi](c)a SPA [MA]skeTAr su naus cmelasse aklyisa 13°’ k(att)s(i no wnolme) [s]n(ai)tse 
MAsketRA entsesse’® SPA ma cdficanne Gyor aitsi alye[nKAm] (tS. :) + ++ +++4++4 
++4+H+4H 

and he is a giver because of the learning of the former live. 13 Why is a person, however, 
poor? And a meanness does not please him(self) to give a gift to(<-for) others. : ... 

2 (ma a)[y]o(rnje (ri)tTAssenica takanne : ma ket ra nta kca aiSSAm k,se Gyor tisa snaitse 
MAsketRA su ma yamorsa yarpontamtS(.) : ma a[kl] (vy) [i] yamu .. ++ +4++4+4+4++4 
++ + (ti-) 

(he) would not be attached to(<—in) his gift. : Who gives a gift to(<-for) nobody at all, 
then(<—with it) he becomes poor with no deed of merits, : he made no learning ... 

3 [s](’ e)ntsesse [MAske]tRA 14” ka(tt)s[i] © no wnolme kektsentsa skwassu MAskeTAr tne 


ma palskosa k,ce sarm tine tu wenau : yamu ydrponta.. ++ ++++++++++4 


°° This is a supplement of Sieg, but I see (cm)e(InjJe (tne :), because there is no trace of Ja after (cm)e. 

°7 Toch. verse 13 to Skt. Kvi XX XIX: katamat(kattsi) karma yena samanvagatah pudgala(wnolme) ddhyo(sate) 
bhavati(MAsketRA) tyagavdn(cdficanne__dyor__aitsi). ucyate. ihaikatyena pudgalena(wnolme) bahu 
danam/(ayornta) dattam(aiSSAm) bhavati silavatsu(daksindkents?) pdatrabhitesu(krentam_onolmem?). punah 
(nano) punas(nano) tyagacittam abhyastam bhavati. sa tena karmanad(yamorsa) yada manusyesupapadyate. 
adhyesu(sate) kulesupapadyate mahddhanesu(ekninnenta) mahabhogesu. yat tu tena punah punas tyadgacittam 
abhyastam tena tyagavan bhavati. yathandthapindadena kila krakucchande samyaksambuddhe jetavanam 
niryatitam. viharas ca karitah. evam kanakamunau samyaksambuddhe kasyape sarvarthasiddhe ca. bhiiyas ca 
maitreyasya suvarnastirnam nirydtayisyati. idam karma yena(aklyisa?) samanvagatah pudgala adhyo bha- 
vati(MAsketRA) tyagavan(aissenca). 

T80, 894a10-12: (2 434 B (Sate) fil (SPA) BE htti(cdficanne dyor aitsi), #iAFRAE(k.se_su wnolme), {H## Aik 
(daksinakents?), 264E jiti(ayornta)#2, i&(ydnmdssefica) 4K [ (Sate_ekiififienta), LAW R(naus_cmelasse 
dklyisa), FAB MET hit. 

*® According to Sieg this passage is a theme of §39A asti karma yena samanvagatah pudgalah(—o) daridro 
bhavati matsari which is mentioned only in manuscript B (cf. Lévi p. 31 fn. 1). Kudo supposes that it could be 
confused with §38 which is stated before §37 (p. 31 fn. 10). Skt. daridro and matsari are both adj. (Sieg: "arm 
und geizig"), but Toch. entsesse is a noun (cf. THT 16v6 entsessemtS. the adj. is entsesse) and from the word 
order (SPA) this entsesse is a subject of the later part of pada a (8/7 syllables). If this is so, I see another problem, 
whether the enclitic obl.3.sg. pron. -ne of cdfican-ne can be a refl-pron. or not. If it is not, cdficanne could be an 
idiom for the writer, or entsesse could be a mistake for entsesse. I prefer the former because of the word order 
(SPA) and the last passage of the verse 14, which shows a theme of meanness, but in any way I see here uncer- 
tainties because of the lacuna. 

°° Toch. verse 14 to T80, 894a12-15: (2A 4 (snaitse) iii KA(entsesse), FABRA PERERRR(ma Gklyi 
yamu), #& GB. (may HEFT (aiSSAm)jiti(Gyor), Lire (tisayAliK, ALTER G8 (snai_MAsketRA), [i (eet 
(entsesse MAsketRA), 
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then he becomes mean. 14 Why is a person, however, happy with body, not with mind 
there? I would teach(<—say) the reason of that(<—what) there. : (Who) made merits ... 
4 ra skwassu ma no palskosa : k,se no ® sii wnolme palskosa skwassu MAskeTAr tne 
makaydkne ma no skwassu kektsen[s]a : yarpo a[y](amtte) +++ +++++4++4++4 
also happy (with body), but not with thought. : Whoever a person happy with mind there in 
many ways, but not happy with body is : not to make a merit ... 


100» 
intsu no wnolme kektsentsa skwassu 


5 pal[skjosa skwassu ma no kektsen(<—n)tsa 15 
MAskeTAr tne taisak rano palskosa sak warpnatRA : yamu yarpo(nta) (11 aksaras are 
missing) 

happy with mind, but not with body. 15 The "person", however, (who) is happy with (his) 
body there, also in such a way with mind, enjoys happiness, : made merits ... 

6 + + (tSA)[Ip]au(w)o (po cm)elamem'” : k,se no su wnolme ma [k]ektsefidsse sak.sa 
skwassu ma rano kca sak warpnatRA PAlskoss[e] : pernénKAlpatte [m]a (11 aksaras 
are missing) 

released from all births. : Whoever a person (who is) not happy with happiness of (his) body 


and also does not enjoy any happiness of mind : are not to seize a worth ... 


07-G1 (K7a) 
1+... + +... p(al)sk(osa) 16'” kyse no su wnolme ket saul nanautau yamornta no ykak 
nesamnn[e] mawk nautanne poykn[e]sa : kwse c[e]y(. on)o[l]mi nraiyn(ta)m[em]'” 


laitam nrain(e) ++++++++4+++4+ 


This part (@ Mm t&#) is lacking in Skt. Kvi. (both A and B). I think that Skt. version is not logical. 

'° Toch. verse 15 to Skt. Kvi XLIV-XLV: 

XLIV. katamah(kattsi) pudgalah(wnolme) kayena(kektsentsa) sukhi(skwassu) na(ma) cittena(palskosa). ucyate. 
krta(vamu)punyah(yarponta) prthagjanah kayena sukhi(skwassu) na(ma) cittena(palskosa). yatha mahadhana- 
brahmanagrhapatayo raja ca mandhata. ayam pudgalah kayena sukhi na cittena. 

XLV. katamah(k,se) pudgalas(wnolme) cittena(palskosa) sukhi(skwassu) na(ma) kayena(kektsensa). ucyate. 
yatharhann apunyah cittena(palskosa) sukhi(skwassu) na(ma) kayena(kektsentsa). 

=== additions (no corresponding passage in the Toch. version) === 

'°l This is Sieg’s supplement, but I prefer to read (tSA)/Ip]au [p]o (ctéim)elamem, because there is no trace of 
wo after (tSA)/Ip/au ([p/o is possible) and tSAlpauwo for -wa (nom.pl.f.!) is strange, because a mobile "o" does 
not come for /a/, but for /a/, and it is not (cm)e before la (there is no c) in the image. 

' Toch. verse 16 to Skt. Kvi XLVI-XLVII: 

XLVI. katamah(intsu) pudgalah(wnolme) kadyena(kektsentsa) sukhi(skwassu) cittena(palskosa) ca. ucyate. ar- 
han ksinasravah krta(yamu)punyah(ydrpo). === no corresponding passages in Toch. === 

XLVII. katamah(k.se) pudgalo(wnolme) na(ma) kayena(kektsendsse_sak,sa) sukhi(skwassu) na(ma) cittena 
(PAlskosse) ca. akrtapunyah(pernénKAlpatte) prthagjand utsannakulavamsa vastrannapanavirahitah par- 
agrhesu hindanti. tatha vyadhibhih kustha-ksayakasajvarapadndurogadadrupamadibhih parigata hastapada- 
vikalas caksurvihinas ca. ayam pudgalo na kayena sukhi na cittena(palskosa). 

T80, 894a1 6-20: (the Toch. verse 15) #8 A 348647 2RE (wnolme) {47 (kektsentsa) #2(skwassu), if -L(palskosa) 
AR (ma) 88. BOA fH (vdrponta) LK, (2 A BE RE eS I EY AB SA (skwassu md no palskosa), 40 HES HEE. 
(the Toch. verse 16) (24 328847 2RE (wnolme){4-F (kektsentsa) ((palskosa){2.(taisak rano)#8(skwassu), 20 
i (vdrpo) HEU. (8 A 32 BE 7 FRE (wnolme) f# & (kektsefidisse_sak,sa) U»(PAlskosse_sak){#(rano) 7 (ma) #8 
(skwassu), BBE FL. 
The Skt. Kvi is different from Toch. and Chin. versions in the order (karma/ayuh—kaya/citta), and the content 
was made bigger, especially in XLV and XLVI. 


~~ 
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.. with mind. 16 Whoever the person, whose life is disappeared, but there are still their 
deeds (which do) not disappear at all in any way. They are persons who would fall from 
hells (and are born again) in the hell ... 

2 yamorntatS*, <:> mand(t) ra lwadsamem pretenmem laitam samnamem waT_ laitam 
wtentse TAnmaskentRA Nnok ysamna : ndkte<m>mem wat no laitam [N]no(k) 
yn(a)kt{e]m TAnmaskentRA cemnts ono(lmemtS,) + + + + + + + (10 (of 17) 

of deeds. : So also they would fall from animals, ghosts, or they would fall from human be- 
ings (and) for the second time be born again in human beings, : or they would fall from 
gods (and) again be born in gods, ..... for these persons ..... 10(of 17) 

3 7'°% (s)emi ksa wnolmi skwassofic PArwesse (ta)[t]akarmem ti omposTAm LAklessofic no 
MaAskentRA : nauS LAklesonco takam PArwesse tumem posTAm [se]mi no ksa skwantse 
pake MAsken(tRA : cemts no onolmemts ya-) 

Some persons, having been happy earlier, are then thereafter unhappy. : some (persons) 
would be unhappy previously, but then after (they) are (in) part of happiness. : They 
should know, however, 

4 mor nan[au](t)au (KArsa)nalle ce klautk[e]“sa saul no ykak ma nanautau : 18'°? k,se no 
cey wnolmi ket saul nanautau yamor rano pest nanautau k,ce klautkesa aisa(lyi :) + + 
++4+Ht+4+4+44+ 

the disappeared deed, in(<—with) this way the life is still not disappeared. : 18 The "persons", 
however, whose life is disappeared (and) also (their) deed disappeared away. One 
should know, with which manner (it is): ... 

5... (tetemo)SA tumem no pest yamor sauLSP. aranme : nraimem laitontRA lwdsane wat no 
pret[e]nne waT. TAnmaskentRA epe ynaktem y(s)ammna waT. <:> cey teydkne(sa) + 
++4+t+4+444+ 


103 nraiyntamem laitam "fall down from hells" is curious in semantics, but from Skt. narakac cyuto nara- 


kesiipapadyate and Chin. (HH3K3E, Wee HAZ "gone from hell, reborn in hells", i.e. Samsara, it is compre- 
hensive. The Toch. vVlait could mean not only "to fall down", but also "to go away, to remove". The Toch. -mem 
functions like Greek katé or Hittite -kan (cf. Friedrich pp. 15 1-153). 

* Toch. verse 17 to Skt. Kvi XL: katamasya(k.se) pudgalasyayuh(wnolme_ket saul) ksinam(nanautau) 
na(mawk) karma (yamornta). ucyate. yah(k.se) pudgalo(onolmi) narakac(nraintamem) cyuto(laitam) nara- 
kesu(nraine)papadyate. tirvagbhyas(lwasamem) cyutas(laitam) tiryaksipapadyate. yamalokac (pretenmem) 
cyuto(laitam) yamaloke upapadyate(TAnmaskentRA). devebhyas(ndktemem) cyuto(laitam) 
devesi(ynaktem)papadyate(TAnmaskentRA). ...... 
ayam(cemts) pudgalo(onolmemts) yasyayuh ksinam na karma. 

T80, 894a21-23: 1 A 3 BE 43 AR AE (wnolme) 45 (Saul) iE (nanautau) Til (vkak) 32 (vamornta) 7 (mawk) i 
(nautanne), #4 7A (kuse cey) PRAE(onolmi), HE HMRKIE(nraiyntamem laitam), He HHsK(nraine), BAE(lwadsamem) 
fi HA(pretenmem), J)= \(Samndmem) K(fidktemem) (ERE, IRE (Nnok)RO FE, FEL AN aM SEAR, 

'°S Toch. verse 18 to Skt. Kvi XLI: katamasya pudgalasya karma ksinam nadyuh. ucyate. yah(semi ksa wnolmi) 
purvam(PArwesse) sukhito(skwassonc) bhitva(tatakarmem) pascad(tu_omposTAm) duhkhito (LAklessofic) bha- 
vati(MAsketRA). purvam(nauS PArwesse) yo(semi_ksa) duhkhito(LAklesonco) bhitva (takam) pascat(tumem 
posTAm) sukhito(skwattse_pake) bhavati(MAsketRA). asya(cemts) pudgalasya (onolmemts) karma(yadmor) 
ksinam(nanautau) na(ma)yuh (saul). 

T80, 894a23-25: (2 A S28E TT REST OD AR, ARE (semi ksa wnolmi), 885% (nawS LAklesofico)S 35 
Tea sc ee, FE SE (vamor) i (nanautau) i (vkak) tn (Saul) 7 (ma) ak (nanautau), 

The Toch. verse 18 has only 3 padas. According to Sieg (p. 29) pada a which contains a question (or a thema in 
my opinion) is lacking. 
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.. are born, then their deed and life would cease. : They fall from hell (and) are born (again) 
in animals or in ghosts, among gods or people. : In such a way they... 

6 (njo (vamor) [Sau] LSP. antpi takam nanautaS, : 1 9!" k.(c)e (yaknesa n)o [cai] wnolmy 
aisalyi kete yamoR, ma@ nanautau ma rano saul nanautau : kle[s](anma) no cem[ts 
nan]au[t]auw(w)a [pJe(sT) ++ +++4+4++4+ 

however, both deed and life would be disappeared. : 19 With which manner, however, 
should the persons know, whose deed (is) not disappeared, (and) also (his) life (is) not 


diasappeared? : Their distresses, however, (are) disappeared away ... 


07-G2 (K7b) #37 

1 (MAkte t)[a]kom KArsalyi : srotapann(’) epe sakrdag(ame anagame) arhante waT. na- 
nautauwwa s klesanma : cents onolmemts mad ya[m]o(r na)nautau ma (ranow)KA (saul 
nanautau) + + +++ + 

How should they be known? : Srotapanna, Sakrdagamin, Anagamin or Arhat, (their) dis- 
tresses (are) disappeared, : For these human beings a deed (is) not disappeared (and) a 
life (is) also not disappeared indeed ... 

2.. (20'%) + + [sJul” yamoR. ificewsa wnolmi cmenTAr rano ette ymainne krefic no |katsi 
MAskentRA : takarskiiérsenican'” esnaiSAn. [w]ina'’® (s)[ma]re yetse s[m]are ere 
[s](mare) + + + + + (2 kyse) 

.. 20 Whatever a "deed", thereby persons (who) would be born even in low pathes are good 
to see, : evokers of belief, (having) a pleasure for eyes, smooth skin, smart(<-smooth) 
appearance, smooth ... : 

3 c(e)y [o]n[o]()[m] (i e)n[KA]ltsa tSAnko[S], © dussiliiesa trikem SPArkem ette cmelne 
tmaskentRA : krenc no MAskentRA lka[tsi] TAnwanne esanaiSAn™ sakw aissenca[n] . 
++ tet4 27%) 


'°6 Toch. verse 19 to Skt. Kvi XLII: katamasya(kuse) pudgalasya(wnolmi) karma(yamor) ksinam(pest_nanau- 
tau) Gyus(Saul) ca. ucyate. yah pudgalo narakac(nraimem) cyutas(laitontRA) tiryaksiu- (lwadsane)papadyate 
(TAnmaskentRA). tiryagbhyas cyuto yamaloke upapadyate. yamalokac cyuto manusyesii(vsammna)papadyate. 
tatas cyuto devesii(ynaktem)papadyate. 

=== a parable which is not cited in Toch. and Chin. === 

asya pudgalasya karma(yamor) ksinam(nanautaS) ayus(SauL) ca(SP). 

T80, 894a25-28: (2 A SEH RZAE (wnolmi) 32 1h (Saul)\E.(rano) ak (nanautau), AAA. HEH (nraimem) 
PA(laitontRA), 4(TAnmaskentRA) jis SE (lwasane), KLAR HA(pretenne), 752 (epe) \(vsammna) XK (yiaktem) 
BIS HES, 724 34(yamor) tin (Saul 4E(antpi) ai (nanautaS), 

'°7 Toch. verse 20 to Skt. Kvi XLIIIbis: katamasya(kete) pudgalasya na(ma)yuh(saul) kstnam (nanautau) 
[na](ma) karma(nanautau). api tu(no) klesah(klesanma) ksinah(nanautauwwa). ucyate. srotadpannasya 
(srotapann’). sakrdagaminah(sakrdagame). andgaminah(anagame). pratyekabuddhasya(arhante?). ayam 
(cents) pudgalo(onolmemts) yasya na(ma)yuh(saul) ksinam(nanautau) [na](ma) karma(yamor). api tu klesah 
(klesanma) ksinah(nanautauwwa s). 

T80, 894a28-b2: (2 A S28E 3 ARZE (wnolmy)34(vamoR) tn (Saul){E.(rano) (ma) ai (nanautau), FARA, 
(nanautau) i ANG (klesanma), Ftd ZABEYE(srotapann), ike (sakrdagame), bl #8 (andgame), Srl HEWE 
(arahante), F&% 32(yamor) tn (Saul) {E.(ranowK A) (ma) ak (nanautau). 

'°8 Sieg supplements (intsu no), but I see /s/u instead of no. It could be kuse no su, but I am not sure. 

' This is a pl. form which is a predicate of wnolmi. 

"© esnaiSAn” wina "pleasure for two eyes" (gen. for dat. sense) and the followings ("tender skin, appearance 
and ...) are the concrete content of krefic [katsi "good to see". 
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These persons who would, based(<-having arose) on(<-with) passion, be confused (and) 
themselves perish with bad character, they are born in a low rebirth : (although they are) 
good looking, lovely, delightful to the eyes (<-givers of happiness for eyes) ... 21 

4 i(nt)su no yamor MAkcewsa wnolmi *: ette cmelne TAnmaskentRA lkatsi yolain madsken- 
tRA : Sciren kektsentsa I[k]atsi(s)'"’ [e]mp[e]lyi pilko pal[sk]o kramsem + + + + + + 
(alye)- 

The "deed", however, with which persons are born in a low rebirth (and) are ugly to see, : 
hardened in(<—with) body, terrible looking (to see), they disturb the thought(s) ... 

5 nkamtS*, <:> tane semi ksa wnolmi MAskentRA sconai yparwe dussilnesa yolain yamor 
yamoSA : tisa yolain cey ra [k]sa"'? [MA]ske[n]tRA lkatsy empelyi_ Sscire 
ke[k] (ts)efA] .. ++ +++ +4 (22!"* i-) 

of others. : There are some people (who) committed(<—made) evil deed(s) with bad charac- 
ter, (e.g.) enmity and so on. Then they are bad in all ways, ugly to see, with hardened 
bodies ... 22 

6 (ntsu no ya)[mo]r MA[k](c)e(wsa) w[n]Jolmi ette ymainne tetemoSA yolo were"! 
MaAskentRA : ma wa[tka]ltsana yusona yndrinta MAskenTAr[m]e snai TAnwa(n) SPA 
lk[a]tsine [c]ai (MAskentRA :) ++ +++4+4++4 


The "deed", however, from(<-with) which persons are born in low paths (and) pro- 


5 


duce(<—are) bad smells. : They are not definitive, dull (to) the senses and not(<—without) 


lovely to see (<—in seeing). : ... 


''! Toch. verse 21 to Skt. Kvi XLVIII: katamat(kuse?) karma(yamoR) yena(ificewsa) samanvagatah pudga- 
lo(wnolmi) ‘pdyes(ette_ymainne)tipapanno(cmenTAr) ‘bhirupo(kretic_lkatsi) bhavati(MAskentRA) prdasdadi- 
kah(takarskniersencan) snigdhakayah(smare ere) snigdhacchavir(smare yetse) nayanabhiramo (esnaiSAn wina) 
darsaniyah. ucyate. yah(k,se) pudgalo(onolmi) ragasamutthitena(enKAltsa tSAnkoS) dauhsilyena (dussilnesa) 
samanvagatah apayesupapadyate(ette cmelne tmaskentRA). yatha mayirasukasarikakarandavacakravakaprab- 
hrtayah. idam karma yena samanvagatah pudgalo '‘payesiipapanno 'bhiriipo(krenc lkatsi) bhavati(MAskentRA) 
prasadikah snigdhakayah snigdhacchavir nayanabhiramo(esanaiSAn sakw aissencan) darsaniyah. 

T80, 894b3-6: (A 32 (vamoR) 88 7 ZR ZE(wnolmi), ‘HE (rano)4E (cmenTAr) #£ 18 (ette_ymainne), Te RIRW 
(kretic_lkatsi), HE A (esnaiSAa) sin je<(takarskfersefitcan), Ji s(vetse)I6%(smare), ARTSEbL(ere), AAR 
-E(onolmi), [Kl@k(enKAltsa) WANS (tSAnko), kL WRAK SE (dussilfiesa), LAFEAIR. HEZAE(tmaskentRA)B& 1H (ette 
cmelane), 7% %& Bk Ww (krenc_Ikatsi), HE A (esanaiSAn) ‘ii ee (TAnwanni), i RESCTE. A Br 8 Gl (sakw 
aissencan). 

"2 Sieg: /kdtsi (e)mpelyi, but a vowel e after -tsi cannot be seen. I prefer to read in the image ($)/e/ for allative 
/-8(c)/ and /empelyi/. /katsis (inf. + all.) is common in the case of inf. 

"8 Sieg: tsa, but I recognize /k/sd in the image. 

''4 Toch. verse 22 to Skt. Kvi XLIX: tatra katamat(intsu) karma(yamor) yena(MAkcewsa) samanvagatah 
pudgalo(wnolmi) 'padyesipapanno(ette_cmelne TAnmaskentRA) durvarno(lkatsi_yolain) bhavati (mdskentRA) 
ruksa(Sciren)kayo(kektsentsa) — ghora(empelyi)darsanah(lkatsis). ucyate. yah pudgalo (wnolmi) 
dvesa(Sconai)samutthitena dauhsilyena(dussiliesa) samanvagato(semi__ksa) ‘pdyesipapadyate. yatha 
simhavyaghrakakasrgdalakrsnasarpapretapisacddayah. idam karma yena(tusa) apdyesipapanno  dur- 
varno(yolain) bhavati(MAskentRA) riiksa(scire)kayo(kektsen) ghora(empelyi)darsanah (lkdatsy). 

T80, 894b7-10: A 34 (vamor) 8E 47 ZR AE (wnolmi)E(TAnmaskentRA) iS #218 (ette_cmelne), F278 BAA (katsi 
yolain), Je #8 (kektsentsa) ff6 iki (Sciren), A7 = Sil (lkatsis empelyi_pilko), AAA. te WEIATS (palsko 
kramtsem dussiliesa)eIKIK(volain yamor yamoSA), LAW R(tasa), ZERSEEIE(volaii MAskentRA), 7% 
AS Me N(lkatsy empelyi), Ji tE(kektsen)feiki(Scire), AA SL 
"lS Sieg: "von schlechtem Geruch". yolo were "bad smell" is a predicate noun of wnolmi "beings" with copula. 
The subject is a pl., but were "smell" has no pl. form. 
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07-H1 (K8a) 


Pe a ee f 


(Sla)kn(atsafine mai)mtsa triksem duss[i]LAf[f]e (va)m(a)skem''’ : cmentRA 
[k]wr[i] ysamna KArpi MAskentRA yuse yntrinta yolo w/(e)r[e] cew ydamorsa 
[MA] (skentRA 23") ++ +++++4++4++ 

... (they) miss (their aim) with foolish thought(s and) produce bad character. : If they are 
born among human beings, they are raw (rank), they have(<—are) dull senses (and) bad 
smell(s) with this deed. 23 ... 

2 pudndktentse wewenoSAm sutar<n>mamem SAlkamai : sesa shassemmpa po se ny ekita 
yamasare ce postaKAsc”™ paiykatsi nis [y]a[t]k(a)wa (: ce krent) yam(orsa) + + + + + 
++ 

I have drawn from sitras (that) were spoken by(<—of) the Buddha, : together with all rela- 
tives who helped me, I have decided to write this book (allative). : With this good 
deed ... 

3 s[p]a[l](m)em KAlloyem cai po pudndkte  takom SPA : k.ce no te widwa yamornts okon- 
ta temem man<t> te k,ce no wenau tu nke pklyausso po a[nm]tsa [2]4 [|| (4x7/8) ||] 
(sak) 

they might become excellent ... and they all might become the Buddha. : Whatever I have 
said, however, (are) fruits of deeds. Consequently, whatever I have said, now (you 
must) hear it eagerly(<—with all desire)! 24 || || 

4 krenta ya(m)[o] (rn)t(a)ss(ai) ytarin(e) © palskossu Saumo <:> yami speltke po anmtsa 
dnme keT. tSAlpatsi takoy”. : ''°s[i]l[n]e ce [s].e[l]n[ai] Sle kalfpau] + + +++++ 
Ee 

A person (who is) thoughtful in the way of the ten good deeds : might make effort eager- 
ly(<-with all desire), whose desire might be to be free. : In moral behavior, this ... 
with ... 


''® This is a supplement of Sieg (p. 33) with "(Einige Wesen hier) voll Unwissenheit straucheln", but -iifie is sg. 


and triksem is 3.pl. causative "to miss". I recognize kn(at)/s](an)/n](e) in the image as Sieg’s supplement, but 
sla before kn(a) is difficult to read, and I cannot find slakndatsafine in other B-Toch. texts (only one example 
22012 slalyenKAmtS). Looking the under part here, a- is possible, but presumably this part is mixed with others. 
-/ine is not only abstructum (cf. Adams p. 3), but also adj. (cf. TEB p. 146 § 218, THT 282v1), whereas I sup- 
pose akndtsafine maimtsa triksem "(they) miss (their aim) with foolish thought". 

1 Sieg: "zeigen" without any supplement. I see /m/].skem for (va)m(a)skem "they produce duhsila". 

"'8 Toch. verse 23 to Skt. Kvi L: tatra katamat(intsu) karma(yamor) yena(MAkcewsa) samanvagatah pudga- 
lo(wnolmi) ‘payes(ette ymainne)iupapanno(tetemoS) dur(yolo)gandho(were) bhavati(MAsketRA) 
jihm(yusona)endriyo ‘vyakt(ma_wdtkaltsana)endriyah(yndrinta). ucyate. yah pudgalo moha(slakndatsanie)- 
samutthitena(maimtsa?) dauhsilyena(dussiLAnne) samanvagatah apdayestipapadyate. yatha chuchunda- 
rikrmyajagarayukamaksikadayo yatha sarire vimsatikrmijatayah. idam(cew) karma yena (yadmorsa) sa- 
manvagatah pudgalo '‘pdyesiipapanno(KArpi_MAskentRA) dur(yolo)gandho(were) bhavati (MAskentRA) 
jihm(yuse)endriyo (yntrinta) 'vyaktendriyah. 

T80, 894b11: (2A 34(vamor) RET FRA (wnolmi)E (tetemoS) FS #238 (ette ymainne), AA. f%(volo were), it 
#RPEiG(ma_watkaltsana yusona yndrinta), 77 RA. teeEA (Slaknatsafiie maimtsa triksem), ket KE 
(dussiLAfiie tanmdskem), LER, 7E(cmentRA)R IK, HO RA fi(volo were), iit Bet(yuse yntrinta) 
'? Sieg: s(ajle ce.e.t.[sle]k al.e///. My tentative reading from the image is mentioned in my transliteration. A 
definite translation, however, is not possible. 
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5.... [s]k. [kus] (e) [Sa]k krenta yamornta passencan'[ ] takam : 1 "2 (4x7/8) mantaliiesa Sak 


krenta yamorntatS, sparKASAlnesa : sak yolaina yamors[s]a[na yt](arintsa SPA 
yalnesa :) + +++ 
... who would be a keeper of the ten good deeds. 1 With malice, with a dissolution of the ten 
good deeds, : and with following(<—going over) the ways of the ten bad deeds. : ... 
6 s[ai]ssemts[e] nemcek po karep MAsketRA : PArnannana (wdntarwamts,) samtsna(—Skt. 


121 ay : . = 
2 kKausentan kr,i onolmi mdka_ tne 


samsana?)sa_ sPArkalne westRA 
[w]en(<—/fi)antRA .e + <:> ++ +++ +4 + (snai pe-) 


is indeed harmful all over world (— danger of the world). : By a notification(?)’”” 


of exter- 
nal affairs the dissappearance is recognized(<—said). 2 If many people would be said (to 


be) there (as) murderers ... (they are) without 


07-H2 (K8b) #38 

1 n[y]ai alyaiK SPA wnolmi : lysi no maka kr,i takam tu + + + .u §[aJ]1aPA(=Skt. salabha) : 
mascitsi(?)'*? SPA peseli(?) Saissene MAskentRA pakri 3'** k[e]t ra y[S]e(Ime) + + + 
Sheesh SR sh ares rR a 

splendour, and (also) other persons. : If many thieves, however, would be ... moth(s) : and 

crop-eaters(?), (then) famines(?) come(<-are clear to see) in the world. 3 Whose 
pleasure also ... : 

2 [t](unts)e sa(rmtsa) atamo'* taur tweye MAsketRA pakri : snai preke yenti tsenkentRA 
snai preke suwa(<e)m SPA swesi : sdktalyenta onolmem[t]s [prjeke + + + + + + 
(4'°°) + + + (ma-) 


120 
121 


Toch. verse | provides an introduction to the ten good deeds. This is included only in the Toch. version. 
Toch. verse 2 to Skt. Kvi LI: dasakusalah karmapathah. katame dasa. trividham kayakarma. caturvidham 
vakkarma. trividham manaskarma. esam dasanam(sak) akusalanam(yolaina) karma- 
(vamorssana)pathanam(ytanintsa) vipakena dasanam bahyanam(PArnannana) bhavanadm(wantarwamtS) ab- 
hivrddhir bhavati. 

T80, 894b14-15: BATH. FOE. BARE. IS+(Sak)* (volaina) %(vamorssana), BEA ik 
(Samsanasa), FRR I}(PArndfifiana)Y(wantarwamtS), %&(nemcek po)* FB. &(karep). 


Chin. (E48 i "by means of practice/learning". 
123 


mascitsi could be "crop-eater" (Skt. sasyaghdsaka) or "frost and hail" (Chin.#3 #4). Another possibility is an 


inf. of \matsts "verhungern" (cf. Krause p. 268), if it is a mistake for /miatstsatsi/, and mascitsi peseli could 
mean "famine" in pada d, but because of lacuna before §/a//GPA(=Skt. salabha) it is unclear. 

'4 Toch. verse 3 to Skt. Kvi LIL: prandtipatasy(kausentan)akusalakarmapathasya vipakena prthivyad ojas ca 
tejas cdntardhiyate. tasyaiva ca karmano vipakenalpayur bhavati. 

Skt. Kvi LIT: adattadanasyakusalasya karmapathasya vipakena prthivyam(Saissene) asanisukasalabha 
(SalaPA)musikakitaprabhrtayah —sasyaghasaka(mascitsi?) utpadyante. tasyaiva  karmano  vipakena 
bhogavyasanam(peseli?) adhigacchati(MAskentRA pakri). 

T80, 894b15-18: 47 LARS Me(kausentan), WikS(alyaiK wnolmiy#, AYES, HERE, ALS 
Se (lyst, FROKAS 2G (mascitsi?) eM Ha(SalaPA)=|, 47 ttt(saissene)MLFE(peseli?). 

'°S The meaning of the word atdmo is unknown. Sieg supposes "unfruchtbarer Boden(?)" (p. 37), According to 
Lévi "les crotites salines du sol et la poussiére et le vent et la pluie violente" is viable from the Tib. version 
(1932, p. 81). If the Tib. corresponds to the Toch. here, at@mo taur could be "powder of rock salt", (Toch. taur 
and tweye both mean "dust, ashes"). From Chin. af Ee "various dust" (£2 and #2 are synonymous) atémo could 
mean "various". I prefer the latter, because Toch. taur twere corresponds to Chin. FER. 

6 Toch. verse 4 to Skt. Kvi LIV: kamamithyacdrasy(ket_ra_yselme)dkusalasya karmapathasya vipakena 
(tuntse sarmtsa) prthivyam trnadarbhadini(atamo?) durgandhini pradurbhavanti (MAsketRA pakri). tasyaiva 
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with its cause the powder of rock-salt(?) (and) dust (=bad condition) appears(<—are clear to 
see). : Out of season(=not right time), windows appear(<-arise) and out of season 
it(<—pl.) rains(<—pl.). : The seeds of people (in) time ... 
3 k[a] taka[m] (0)[n]olmi tuntse no [s]a“rmtsa : koynamem yolo were onolments aunastRA 
wrdatsi : wase reki no lare yamantRA [tu]ntse oko(sa :) ++++++++ 
Many persons would be (liars?), with its cause : from the mouth bad smell(s emerge, and) 
people (gen.) begin to smell, : they, however, would love the word of a lie with its re- 
sult(<—fruit). : ... 
4 nma [S]PA kotain'’’ MAskentRA 5'?° © Scire reki onolmi maka kr,i aunantRA nessi : 
KArweni yare tarskan salance'?? MAskentRA pakri: re + +++++++4 
and they are pits. 5 If many persons start to become (speakers of) harsh word(s), : stones, 
gravel, poor, rough (and) unpleasant things appear(<—are clear to see). : ... 
5 .nerwanta atstsenta : Scirondtyan tsakadtstse kaumi SPA MAskentRA pakri 6'°° ketara 
SAnne wnolmi entsessi kr,i maka takam : tusa [s](t)dna (8)[l](e sa)r(m)na ly. + + + + 
+++ 


karmano vipakena sampannagrhavasam pravisanti. atravadanam svabhrapadasya susudhi darika kasirajnah 
patni devavatarane kalodayinah purvajanmany avadanam vaktavyam. 

T80, 894b18: = FbIEGselme)#kK(tuntse sarmtsa), WKHE(snai preke?)|E\(yenti)M\(swesi), Mi (atdmo?) EE 
R(taur tweye). 

"7 According to Lévi (Sieg, p. 38) kotaif corresponds to the Skt. svabhra "hole" (see supra). The Skt. word 
appears on the topic of avaddna in Skt. Kvi LIV and LVIII (the Toch. verse 4 and 6), but this word kotain is 
included in the Toch. verse 5 (Skt. Kvi LV). From the Chin. it could be W#/# "precipice" or Il@4 "steep ra- 
vine", i.e. not plain earth (i) F*4 or RRALHESZ). Sarkarakathallyadini "sand or pebbles" (cf. Edgerton p. 165) 
is mentioned in the Skt. Kvi LVI (the Toch. verse 5), but it is in the Toch. verse 6. 

"8 Toch. verse 5 to Skt. Kvi LV: mrsdvadasyakusalasya karmapathasya vipakena(tuntse_sarmtsa) mukha- 
rogadantarogagalarogamukha(koynamem)daurgandhyadini(yolo__were) prddurbhavanti(aunastRA _wratsi). 
tasyaiva karmano vipakenabhutakhyanam pratilabhate. 

and Skt. Kvi LVI: pisunavacana(wase_reki)syakusalasya karmapathasya vipakena prthivyam sarkara- 
kathallyadini duhkhasamsparsddini pradurbhavanti. tasyaiva karmano vipdkena jdativvasana mitravyasana 
bhavanti bhedyah parivaras ca bhavati. 

T80, 894b18-21: WU seas Se u(tuntse sarmtsa), RAEI. AEA Bi(volo were), TM A (wase reki)# 
HB, ROLE, Te PAE, WEBI A, PRATRES. 

The Toch. verse 5 involves two numbers of Chin. (VU3* and 4.4%), whose topics are ae "lie" and PA 
"two tongues", so waikesse "lying" could be in the lacuna of the end of line 2. The Chin. version was made in 
order to express ten karmas (2 +3), and presumably the Toch. author has combined them into one verse 
(also the Toch. verse 6 and 7, see infra). 

°° Both tarskan and salafice are unknown terms. Sieg supposes "Scherben(?) und salzhaltiger Boden(?)", Lévi 
"tessons" (p. 39). If these two Toch. words correspond to Chin. ffki#24% “poor, rough, bad things", salafice 
could be f£kt "poor (and) rough", if it is an obl.pl. of an adj. -tstse (salyiccem "salty"? cf. Adams p. 678), and 
tarskafi could be 2% "bad things", as -i could show a nom.pl. of a noun (or a causalis ‘because of ...”?). Re- 
gardless, these words are appositions of "stones and gravel". I would translate these words as "poor, rough (and) 
unpleasant things" tentatively. 

8° Toch. verse 6 to Skt. Kvi LVII: parusavacaso(Scire_reki) 'kusalakarmapathasya vipakena pamsura- 
jodhilivatavrstyadini pradurbhavanti. tasyaiva karmano_ vipakenamanojnasabdasravana-  darsandny 
anubhavanti. 

Skt. Kvi LVI: sambhinnapralapasyakusalasya karmapathasya vipdkena ... kandarasvabhradini pradur- 
bhavanti. tasyaiva karmano vipakenanadeyavacana bhavanti. 

The Toch. pada c is difficult to read, and only atstsenta "thick" is readable, which can be seen in the Chin., so 


we can assume a topic of pada c to be ira "falsely ornamented word". Pada d has no connection with the Skt. 
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thick ... : tough grass(<—pl.) (and) thorny sprouts appear(<are clear to see). 6 If many peo- 
ple are(<-would be) greedy for the possession of another (<-whose belonging), : then 
woods and seeds ... 

6 <:> ++ +... no [w](njo(lm) [i] maka kr,i aunan[t] (RA) ne(sts)i <:> RAskarona matrona 
stana SPA MAskentRA tiisa 7"! ankaim pilko no onolmi t(akam kr,i maka nestsi :) + + 
++44 

: If many people, however, would begin to be (malevolent?) : there are rough and sharp trees 


thereby. 7 If many people have(<—would be), however, false insight : ... 


07-12 (K9a) 

1 (XMtRA [s](ar)mana [t]aisa(k) r(a s)t(a)na : s(a)k y[o] (ai) [n] (a ya) [mo] rnt(a) enkorme[m] 
tuntse sarmtsa tom : Sak wadntarwatS. sPArk[a]lfie KAlpast{RA] PArnannanantso 8'°* 
sak no wen(a PArkawnta pudndkte spa-) 

seeds are also just like wood(s). : Having seized ten bad deeds, with its cause : one obtains 
the disappearance of ten external things. 8 The Buddha, however, spoke of ten benefits. 
sd KAssintse poysints[e] pat'** winaslemem : cmelane 

KArtse ere MAsketRA KArtse wesennai'’’ : enKAlle [MA]skeTArne reki + + + +++ 

(9! we-) 


2 lmem wenenta : ridktemts niakte 


version, so we must rely on on the Chin., i.e. the Skt. version is much different from Toch. and Chin., and only 
the topics are quoted. This could mean also that the Skt. version changed over time. 

T80, 894b21-23: A347 BE (Scire_reki)32ik, WRAL, BG (KArweni)v> te (vare). SE tht B&D (tarskan 
salafice?), 7S Pfu, Cerra EBURAIR. 47 i (atvan)AFil(atstsenta)K, BCR PRI (tsakdstse). 

The Toch. verse 6 involves two topics in the Chin. (7\4%" and 4%’) like the Toch. verse 5 (see supra). 

3! Toch. verse 7 to Skt. Kvi LIX: abhidhydyd(entsessi) akusalasya karmapathasya vipdkena vrihiyava- 
godhitimadinam sasyanam(sarmna) tusapalaladini pradurbhavanti. tasyaiva karmano  vipakena  para- 
prarthaniyabhoga bhavanti. 

and Skt. Kvi LX: vyapddasyakusalakarmapathasya vipakena prabhite upte nisphalam sasyam bhavati. tasyaiva 
karmano vipakena pratikiladarsano bhavati. 

T80, 894b23-25: /\ 47 2A Fi (entsessi) MiX(tusa), RR/ESAR, Tait Ha RF (sarmna) Ep, FUR DAWES We, 
WALES, 4TH RT AR (stana) RB Te hi(RAskarona matrona), 

The Toch. verse 7 is divided in two in the Chin. (/\4 and U7) like the Toch. verse 5 (see supra). The topic 
of pada c is fi "anger with fully opened eyes" (Toch. erkattdfifie?). 

ae Sieg: "Skv LXI .... kann nicht in Betracht kommen", but I think that the Toch. verse 8 (also 7) has some 
connection with the Skt. Kvi LXI concerning the contents, although the Skt. version features additional content, 
which I suppose to be a later addition. 

Toch. verse 8 to Skt. Kvi LXI: mithya(ankaim)drster(pilko) akusalasya karmapathasya vipdkena_tik- 
takatukabhavany api picumandakosatakivisatiktalabuprabhrtini(stana) phalani pradurbhavanti. mithyadrster 
akusalasya karmapathasya vipakena ndstikyavadi bhavati. ucchedadrstih lokayatadisu ca sdastresu prasddo 
bhavati. yatha Paddsvasya rajaputrasya yah kumarakasyapena Ssvetikayam vinito lokayatikah. yatha yatha 
sattva iman dasakusalan(Sak_yolaina) karma(yamornta)pathan bhavayanti tathaisam(tuntse) dasanam(sak) 
bahyanam(PArnannanantso) bhavanadm(wdntarwatS) ativa pradurbhavo bhavati. anenaiva ca karanena 
mahasamvartakalpe bhavisyati samayo ‘nagate ‘dhvani yat tila bhavisyanti tilapistam bhavisyati tailam na 
bhavisyati iksur bhavisyati iksuraso na bhavisyati gudo na bhavisyati. na khandam bhavisyati na sarkara 
bhavisyanti. gavo bhavisyanti ksiram bhavisyati dadhi bhavisyati navanitam na bhavisyati na ghrtam na 
ghrtamando bhavisyati. evam anupurvena sarvena sarve rasa antardhasyanti(sPArkalne KAlpastRA?). 

T80, 894b25-27: +47 LA 98 (ankaim) 5 (pilko) 32k, WREST (sarmana?)fKX(stana?)FH, WIEED, 
Die + (Sak) 342(yamornta), F+(KAlpastRA))}(PArndfifianantso)#& ¥h(sPArkaliie), 
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He is the excellent speaker : (and) the god of gods. From(=because of) the worship of the 
caitya of the teacher (and also) the all-knowing one, : one has(<—is) good appearance in 
birth (and also) a good voice. : The word is to take(<«-seize) for him ... 9 

3 rtsi(yai)n[e] kr.i yfo] PAm wertsya cpi ® yamaSSAm yarke : lare no SPA MAsketRA sam- 
nantso Slek ra ndktentso : oro[tse] cpt MAsketRA campa[mn]e + + + + + (: wroccem) 

If he would enter into the assembly, the assembly would(<—makes) worship him, : and also 
he is lovely for people as well as gods, his ability is great ... : 

4 c[a]m(pamne)se[k '°7o]nolmempa KAnma®:stRA sesa 10 pudndktempa KAlpaSSAm se 
samtsi bodhisdtve(m)mpa : wrotsana ekninnenta yanmaSSAm ne(mcek inaktem : cew 
yamorsa) 

(he) always comes together with people(sg.) of great ability. 10 He attains(<—obtains to 
come) together with the Buddha (and) the Bodhisatva, : (and) he obtains great proper- 
ties. Surely among gods : with this deed 

5 TA[nm]as(tRA sam)sarmem ramer tSAlpetRA : saK PArkawnta tom MAsk[e]ntRA kyse pat 
winaSSAm'** 11 saK PArkawanta ksatre ailiiesa ydnmaSSAm wnolme : cmela(nje (su 
MAsketRA Saissentse ksa-) 


'33: Sieg translates fiakte as gen., although the form is an obl. (presumably metri causa), but a nom. is also pos- 
sible as an opposition of wefienta (nomen agentis, nom.sg.). 
'34 Sieg translates pat as "caitya" because of Skt. Kvi LXII (Chin. 2/8) "stipa-shrine"), but normally it means 
"stupa" in Toch. (/pat/ from Skt. buddha). According to Karashima caitya and stupa are synonymous. 

weseninai is an obl.sg.f. of /weseffia/ "voice" meaning "regarding the voice", and KArtse is a predicate of the 
sentence, so these two words are not a compound as in Adams KArtse-wesennai "eloquent" (p. 146 under kartse 
~ krent). From KA of KArtse (accent rule) it could be a compound, but it should be weserifia (not -ai) in cases 
where it is in compound. I prefer the former because of KArtse reki in K9b line 5. 
© Toch. verse 9-11 to Skt. Kvi LXIII: katame das(Sak)dnusamsas(PArkawnta) tathdgata(fdktemts fiakte 
KAssintse poysintse)caitya(pat)vandanayam(winaslemem). ucyate. abhiriipo(KArtse ere) bhavati (MAsketRA). 
susvarah(KArtse wesennai). ddeya(enKAlle)vakyah(reki). parisadam(wertsiyaine) upasamkrantah(yoPAm) 
parisadam (wertsya) avarjayati(yarke yamaSSAm) priyo(lare) bhavati (MAsketRA) de- 
va(ndktentso)manusyanam(samnantso). mahesakhyo(orotse _cdmpamiie) bhavati (MAsketRA). mahe- 
Sakhyaih(wrotse_cdmpamfie) samadgamo(KAnmastRA) sattvaih(onolmempa) bhavati. buddhair(pidndktempa) 
buddhasravakais(bodhisatvempa?) ca samagamo(se Samtsi KAlpaSSAm?) bhavati. 
maha(wrotsana)bhogo(ekninnenta?) bhavati(yanmaSSAm?). svarges(inaktem)upapadyate (TAnmastRA). 
ksipram(ramer) ca parinirvati(tSAlpetRA). ime das (sak) anusamsas(PArkawnta) tathagata- 
caitya(pat)vandanayah(winaSSAm). 
T80, 894b28-c6: 127 138. AOR. ARAL (EP ES, BL EE, A BV (Sak) EBS (PArkawnta), 
Fi APRA, ie(winaslememyih(idktemts fiakte KAssintse poySintse)¥;s/iN(pat). 45+ Fi (Sak) t(PArkawnta), 
a 3 Wb (4, (KArtse_ere) tif (KArtse wesefiai), — 7 A Ata BS (reki) \ fa tk (enKAlle), = Ff RRR 
(wertsiyaine) #& £2(yarke yamaSSAm), Vu # H (fidltentso) A (Samnaniso) Se i&(lare MAsketRA), t.47 Be KAA 
(orotse cdémpamiie), 77 )KS(wrotse cémpamiie)3RE(onolmempa), FEACBUI. “C3 FF (sek) 44(KAlpaSSAm) 
Put (se Samtsi)it Bb (pudnidktempa)* hz(bodhisadtvempa), )\ 4% B-(vdnmaSSAm)K #4 #h(wrotsana ekiiffenta), 
FUR Ain KE ZE(TAnmastRA)K(inaktem), +37 UR (ramer)sS iE AE(tSAlpetRA), FE iE (windSSAm) (hs 2 BH (pat) 
+ Fi (Sak) Sy ti(PArkawnta), 
ye Sieg: (wroccem) c[a]m(pamn)e(cc)e(m) sonolme(=se ono-), but se (for cce), [ko] (for so) is almost visible in 
the image. [-o] could be written afterwards because of a mistaken writing of nolme for wnolme (for 8 syllables) 
or as o-mobile (metri causa), whereas I would read (wroccem) c/d]m(pamn)ese[k o], wherein -se is adj.obl. 
relating to onolmempa as in K9b line 1 and emphatic particle -k. 
8 Two syllables are lacking in this pada d. Presumably it could be wnolmeS. "for the person". 
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they are born. From samsara he is quickly freed. : There are ten benefits (for the person) 
who worships caitya. 11 A person obtains ten benefits by providing(<—with giving) a 
parasol. : In births, this was the world’s parasol, 

6 ttre ta[t]akau : snai PAlsalne MAsketRA kektseni(tsa t)ai(sa pa)[l](sk)osa : pos(’) omsap 
[s]u MAsketRA ma cewsa MAsketr auSAp ksa 1 2'*° orotse MAskeTArne (caémpamie) + 
++4+4+<:> 

: (It) makes(<-is) no trouble(<—burning) with the body as well as with the mind. : It over- 


comes(<—is) all; there is nothing more than(<—over) this. 12 His ability is great ... : 


07-11 #39 (K9b) 

1 c[G]m(pa)mneccem oroccem wnolme(m)mpa rittetRA epe [:] n(aktemts nak)t(e) piidnaktem 
poysimmpa bodhisatve(m)mpa : sesa smalie KAlpaSSAm wnolme sii c(ew) kr(en)t 
yamo(rsa 13 cakravarttilantu-) 

or he is connected with a person of great ability. : The person goes(<—obtains a going) to- 
gether with the all-knowing one, (i.e.) the Buddha, the god of gods, (and) with the 
Boddhisatvas because of(<—with) this good deed. 13 And the cakravarti-king’s 

2 fifi[e I]k(e) [S]PA KAlpaSSAm Nno Nno : kamarttdfifiesse Ike entsisc SAp yamastRA 
yamoR, : kakraupau SPA MAsketRA yamor cpi ksatr aissencantse : o[r](otse) + + + + 
+++ 

place he obtains again and again. : And for the sake of seizing the place of rulership he per- 
forms the deed, : and his deed of giving a parasol is aggregated. : Big ... 

3 [e](kK)n(i)[ni]Jenta [SPA] 14 ina=ktem sti TAnmastRA nemce ksa cew krent yamorsa : 
ramer no SPA samsarmem tSAlpetRA ydkte skeyentsa : tom [PA](rkawdnta sak no 
KAlpaSSAm) 

and possessions. 14 Among gods he is born surely with this good deed : and he is freed 


quickly from samsara with little effort(s). : These ten benefits, however, 


9 Toch. verse 12-15 to Skt. Kvi LXIV: katame das(sak) anusamsas(PArkawdnta) chattra(ksatre)- pra- 
danasya(ailnesa). ucyate. chattra(ksattre) bhiito(tatakau) bhavati(MAsketRA) lokasya(Saissentse). 


an(snai)avatapto(PAlsalne) bhavati(MAsketRA) kayena(kektsentsa) anavatapto bhavati cittena(palskosa). 
adhipatya(kamarttannesse _Ike)samvartaniyam(entsisc) canena karma(yamor) krtam(yamastRA) bhavaty 


(MAsketRA) upacitam(kakraupau). punah(Nno) punas(Nno) ca(SPA) raja(lantuiine) bhavati(KAlpaSSAm) 
cakravarti(cakravartti). mahesakhyo(orotse_cdmpamne) bhavati(MAsketRA). mahesakhyaih (cimpamneccem 


orotsem) sattvaih(wnolmempa) samagamo(rittetRA?) bhavati buddhair(pudnaktem) bud- 


dhasravakais(bodhisatvempa?) ca samagamo(sesa_smalie) bhavati(KAlpaSSAm?). mahabhogo (ekninnenta) 
bhavati. svarges(inaktem)upapadyate(TAnmastRA). ksipram(ramer) ca parinirvati (samsarmem tSAlpamtRA). 
T80, 894c7-13: HARA, AWhti(ailiesa)\ A(ksatre), %(vdnmaSSAm)+ Fi(sak)At8(PArkawdnta), 3 
(i ti (Saissentse)h0 A (ksattre Psi2 RE, — 4 A (kektsentsa).t(palskosa)Zha(snai PAlsalie), Ee?ME, = 
4 — GW) 54H (posa omsap), #E(ma) EEE (auSAp). Vat A XK (orotse) B24 (cdmpamiie), HA iH t(KAlpaSSAm) 
Puit(sesa Smaliie)at th (idktemts hakte pudiaktem poySimmpa)*s bx(bodhisatvempa) KBE (cdmpamiieccem 
oroccem wnolmempa), LVRS 4 JB (rittetRA?), 7S tL VE(KAlpaSSAm) #8 tii 22 E (cakravarttilantufifie), 3 tH 
3 (entsisc)_k 4 (kamarttannesse Ike), (E73 (vamastRA)##34(yamoR), /\#% AK (orotse) fa (ekfinnenta), Iu 
FF a AE (TAnmastRA) XK (inaktem), --# Kk (ramer) #1288 (samsarmem tSAlpamtRA), te% 48 hité(vamaSAm) 
#8 Zi (ksattre)#+(KAlpaSSAm) + Fli(Sak) A f(PArkawadnta), 

Skt. Kvi has nothing corresponding to the Chin. =7# "No. 3", and the order of the Skt. is E-4(7)-7\ 77(6)> 
D3 (4) F (5) /\ 9 (8) 3 IL (9) > +7 (10), while the Toch. and the Chin. are identical in order. 
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4 yd(rpo)ssu wnolm(e) : KAssintse pu:dndktentse pafts}tsa k,se yamaSAm ksattre 15 saK 
PArkawanta k,lantse adyorsa poysintse patne : tu nike we(nau PAklyausso) + + 
a meritorious person obtains, : who donates a parasol over the caitya of the Buddha-god, the 
teacher. 15 (There are) ten benefits (that come along) with the gift of a bell in the caitva 
of the all-knowing one, : now I would explain(<-say) that. You must hear ... 
5 scescam(o)S PAlskosa : KArtse reki MAsketRA wnol[m]e sti KArtse wesennai : PAlskonta 
katKAssenca wesenna MAskeTArne SPA 1 6/4 cdncarya cpi MAske(tRA place) + + + 
+ (klyau-) 
with (your) attentive(<-determined) mind! : The person is good in terms of speech, good in 
terms of voice. : And his voice is pleasing to the minds. 16 His speech is pretty ... to 
hear 
6 s(ts)i [:] katkaunai'*' m[a]ka [S](PA) [MA]skeTAr su c[m]ela(n)e (wn)olme : katkau- 
nassana pplaTAm rekauna su sek seK, klyauSAm : amisKAnnam ersencai reki su ma 
nemce klyauSAm (17 ekninnenta yanma-) 
: Regarding joy, the person also has(<—is) much (of it) innately(<-in his birth). He hears 
joyful talk (and) speech forever(<—always and always), : surely he does not hear speech 
evoking the despondent. 17 He obtains 


07-J1 (K10a) 

I SSAm wrotsana TAnmastRA [y]na(k)t(em) : ramer (n)o SPA (tSA)[l]p(e)tRA sa(m)sarmen 
nervam ydnmaSSAm : tom PArkawnta saK MAskentRA cpi k.se skamaiyyantse : 
pudndktentse pta + + + + + (yama-) 


'° Toch. verse 16-18 to Skt Kvi LXV: katame das(SaK)anusamsa(PArkawanta) ghanta(k,lantse)- pra- 
danasya(ayorsa). ucyate. abhirtipo(KArtse_reki?) bhavati(MAsketRA). susvaro(KArtse_wesennai) bhavati. 
manojnabhasi(PAlskonta__katKAssenca) bhavati. kalavinkarutabhdsi(cdicarya) bhavati (MAsketRA). 
adeya(klyaustsi)vakyo(place) bhavati. nityam sampraharya(—harsa cf. Edgerton p. 579)jato bhavati. 
punah(sek) = punar(seK) anandam(katkaunassana)  sabdam(pplaTAm _rekauna) _ Ssrnoti(klyauSAm). 
svarges(ynaktem)tpapadyate(TAnmastRA). maha(wrotsana)bhogas(ekninnenta) ca  bhavati(yanmaSSAm). 
ksipram(ramer) ca(SPA) parinirvati(nervam yanmaSSAm). 

The Toch. and the Skt. have nothing corresponding to Chin. ##§ "painted flag". Presumably this was added to 
make ten categories in the Chin. 

T80, 894c22-28: FIA RAE, 48 Iiti(Gyorsa)#h $n (klantse), 4+ Fli(SaK) Dy fi(PArkawdnta), 7 ARE 
(KArtse reki), “AKA (KArtse wesenhai), = A wkfain(PAlskonta_katKAssenca?), WarAarA tts 
(wesefiia), AMS, HARARE, Ate NAW, DIRE, Cer msi, KE. 
)\& Be(vdnmaSSAm)X (wrotsana)#4 #k(ekniffienta), FLA An we 4E(TAnmastRA) K(viaktem), +4738 (ramer) 
@a(vanmaSSAm)i P88 (nervam), te AS We 8 B34 + FE (Sak) Sy i(PArkawnta), 

The Chin. #.447--¥# is not identical to Toch. verse 17, which is almost identical with the Skt. I suppose that 
the Chin. was modified in its content, which mat have been borrowed from discussions of related topics. 

4) Sieg: "katkaunai m[d]ka fir m[a]ka katkaufiai (bahuvrihi!) und der nicht korrekte Versrhythmus" (p. 44), 
but I think that this is incorrect, i.e. there is no bahuvrihi in the Tocharian in my opinion. If a bahuvrihi in Skt. 
were translated into Toch., one would use a gen. or an adj. (an attribute) for the first part. If the place of 
(wn)olme and [S/](PA) is changed, the metre is in order, but 6/9 instead of 7/8 appears in verse 20 pada b and d. 
Here katkauniai is obl. sg. f. meaning "with regard to the joy", as is already discussed. 
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many(«big) possessions (and) is born among gods. : Quickly, however, he is freed from 
samsara (and) obtains nirvana. : They are the ten benefits for the one, who : makes 
worship of the Buddha-god with(<-of) ten powers ... 

2 SAm yarke [1]8 [s]aK PArkawdnta wassi aissenca KAl[pa]SSAm wnolme : taKArsKAniie 
ersenca MAsketRA kartse lkatsine : taKAlnene SPA wlaiske yetse (cmelane MAsketRA : 
smare) 

18 A person (who) gives a garment obtains the ten benefits. : (A person who) evokes a be- 
lief is nice to look at, : and upon touching he has(<is) soft skin from(<in) birth, : 
smooth (and) 

3 yetse (TAnwa)iiie wnolmentse seK. © cpi MAsketRA 19'” md cpi tauRA md tweye kektse- 
idsc. ma wa(t) tsweTAr nta : wassanma SPA artkye’*? MAskenTArne .. + + + + (: 
KAlpauca’** =Skt. labhi?) 

lovely skin (of person) belongs(<—is) always to(<—for) him. 19 Indeed, neither dust nor ash 
adhere to his body, and garments are splendid(?) for him ... : And one who obtains(?) 

4 SPA MAske(t)RA po y[na] (AMA?)'® krenta wa@ssanma : yase kwipesa seK MAskeTAr su 
kekenu wnolme 20 lare sek cdncre lkatsi MAsketRA wrotse ekni(nnje (: inaktem su 
TAnmastRA) 

good garments is fully(<all) worthy. : The person is always provided with shame (and) 
modesty. 20 Great possession is always beloved (and) lovely to see. : He is born among 


gods, 


'? Toch. verse 19-21 to Skt. Kvi LXVI: katame dasa(SaK) gund(PArkadwdnta) vastra(wdssi)pradanasya 
(aissenca). ucyate. Sslaksna(smare)chavir(yetse) bhavati. snigdha(TAnwanne)cchavir bhavati(MAsketRA). 
na(ma) ca rajas(tauRA) cailam(tweye?) kdaye(kektsendsc) Sslisyati(tsweTAr). hrir(yase)apatrapya(kwipesa)- 
sampanno(kekenu) bhavati(MAskeTAr) priya(lare__cdncre)darsano(lkatsi) bhavati(MAsketRA) prabhiita 
(artkye)vastro(wdssanma) bhavati(MAskenTAr) labhi(KAlpauca) ca(SPA) bhavati(MAsketRA) 
stiksmanam(ynanMA) vastranam(wdssanma) astarananam. mahda(wrotse) bhogo(ekninne) bhavati. 
svarges(inaktem)tupapadyate(TAnmastRA) ksipram(RAmer) ca parinirvati(nervam yanmaSSAm). 
yath(teyknesa)oktam bhagavata devatasitre. vastra(wassi)prado(aisetca) bhavati(takam) varnavan. ime dasa 
gundnusamsa(PArkawnta) vastrapradanasya. 

T80, 894c29-895a5: GAZE, Siiti(aisserica)KAK(wassi), %(KAlpaSSAm)+ fii (Sak) 8 (PArkawanta), 
#4 (Hi A vine (kartse lkatsine), —# WL (vetse)#l (wlaiske)}# (smare). & JE (tauRA) Yn (tweve?) 7 (ma) 4 
(tsweTAr), Was: (Be Ee (artkveyKiR(wdssanma), TW (vnanMA?)E\ FB. 84 (KAlpauca?) FL, 
T B(kekenu) (vase) ¥i(kwipesa) Ak, 4 5 (lkatsi) i = (lare cdiicre), )\ 4% B-K(wrotse) 4 # (eknififie), 
FUR AN AE (TAnmastRA)K(ifiaktem), +37 UR (RAmer)#8(vdnmaSSAm?)/##28(nervam), 7% ASH (aiseficay A 
I (wassi)t+(vanmaSSAm) + Fa t&(PArkawnta), 

The Skt. version lacks the Chin. —#% and 71%, and has a different order of PU (after C4 or —7?). 

*® artkye: hapax legomenon without certain meaning in Toch. According to Adams (p. 23) it is "see ark.ye ‘+ 
necessity’(?)" which does not exist. From Skt. prabhita it could mean "rich"; from Chin. > "excellent and 
beautifull". Regardless, this is an adj., and presumably means "excellent". 

“* KAlpauca is supplemented by Sieg (p. 45) because of Skt. /@bhi. The topic of this part is Chin. #0) "deli- 
cacy" in 1.4 "No.5", because the order is identical between Toch. and Chin. So from 7222 3L4Y "covering its 
body" PArenca "one who carries" instead of KAlpauca is possible. 

*S In the image I see y/nd/ .., and I supplement ynaaiMA, and so presumably Toch. po y/nd](iMA?) "com- 
pletely(<—all) worthy" could stand for Skt. siksma "fine". 
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5 RAme(r) kk(a) nervam [yad](n)maSSAm : tom teyknesa PArkawnta_ wro[t]sana 
y[a]JnmaSSAm wnolme : k,se alyekepi wassi aissenca cmelane takam 21 || — || 
[nJis[k]rama(ntne) + +++++4+4++4 

very quickly he obtains nirvana. : In such a way a person obtains the great benefits, : who 
would be giving a garment to other (people) in (his) birth. 21 || || in (the metre of) 
niskramanta (4x5/7/5)'“° (I would tell ...) 

6 ydrpontass[em] k[l]autkem anaisai : yarpo kwalypelle ke[t] (takam se)[m]e PAls[k]o 
klyaustsi cpy aikne'*’ te : SaK PArkawdnta MAskentRA cpy onolmentse lwake [k].s[e] 
aiSSAm [:] + +++++4+ +4 +4 (sa-) 

the manner of merits clearly. : One who would desire the merit (<-whose merit should be 
desired) should hear (<-for him to hear) one thought in such a way(?) : Ten benefits are 


for the person, who gives a pot. : ... 


07-J2 (K10b) #40 
1 nKAtse [w]aT. d(ak)s(i)nakemts waT*, : (1'*°) lwake tatak[au MA] (skeTAr s)u cm(e)lane 
kremt pelaiknentse : smare MaAllarske MAskeTArne pal[s]ko [S]PA_ wlaiske 
[p]autarske : + + + + + (cmelane md ce-) 
either of sangha or of worthy ones. 1 He was a pot of good law at birth, : and his thought(s) 
are(<—is) clear(<-smooth), carefull(?), kind(<-soft) (and) honorable(?). : ... in (his) birth 
2 w yoko k(r)a[SA]S[SA]m seK, (KA) : takam yokaitse kr,i pakri MAskeTArne yoktsi 
enepre 2 pretenne ma su TAnmastRA cpi yamorntse okosa krenTA : lwaksa bha(janta 
snai menki MAskenTAr cpi) 
thirst does not torment him always. : If he becomes(<—would be) thirsty, drink appears(<—is 
clear to see) before him. 2 He is not born among ghosts because of(<—with) the fruit of 


his good deed. : Pots (and) vessels are without lack for him, 


'4© The metre has changed here, although the same theme continues. The change of the metre should be taken 


from the verse 9 24/89 "worship of stipa" in 07-12 (K9al beginning of +##32 "ten good deeds"). Pre- 
sumably the number of syllables is not important, but the verse-style is important. 

'47 T suppose aikne (also in K3b3) to be a scribal error for a verbal adj., e.g. aisalle from Vaik "to know" be- 
cause of te "so" (here) and tusadksa "thus" (K3b3). Another possibility is an adverb "(so/thus) in a way", if Hil- 
marson’s idea e(n) + /yakne/ is right (cf. Adams p. 102). I prefer the latter, beause it is difficult to see the same 
mistake (aikne here and in K3b3). 

'48 Toch. verse 1c-3 to Skt. Kvi LXVIII: katame das(SaK)anusamsa(PArkawénta) bhdjana(lwake)- pra- 
danasya(aiSSAm). ucyate. bhdajana(lwake)bhito(tatakau) bhavati(MAskeTAr) gundadndm/(kremt_pelaiknentse) 
snigdha(smare)samtati(MAllarske?) — bhavati(MAskeTAr). na(ma@) ca _ trsa(yoko)bahulo _bhavati. 
trsartasya(yokaitse) paniyam(yoktsi) pradurbhavati(pakri MAskeTAr). na(ma) ca_ pretes  (pre- 
tenne)tipapadyate(TAnmastRA). bhdjanair(bhajanta) —_avaikalyam(snai___menki) —_ bhavati(MAskenTAr). 
maha(wrotse)bhogas(ekninne) ca bhavati. svarges(ynaktem)tipapadyate(TAnmastRA). ksipram(ramer) ca(SPA) 
parinirvati(tSAlpetRA). ime dasanusamsa bhajanapradanasya. 

T80, 895a6-11: AAZRAE(onolmentse), 7EFiti(aiSSAm)#s lL(lwake), 4&+-Fli(SaK) At#&(PArkawdnta), 3% 
jie Ut BU (tatakau?) ae (wake), —. 4 1% #8 YE (kremt_pelaiknentse) #2 1% (smare_MAllarske?), = 4 BE (ma 
kraSASSAm) ii Ye (voko), VU 45 (kr. i) ¥(vokaitse) BAK, Jt (voktsi)ifi t(enepre pakri MAskeTAr), TA 
iS AB (ma) E (TAnmastRA) jis $4 52 (pretenne) i F,  7S 40 4 K W (snai_menki) ais (lwaksa), CG 4 ie BE BR A 
(spaktanikentsa_snai_menki), )\#5-K(wrotse) ta ¥k(eknififie), SLA AN ZE(TAnmastRA)K(yiiaktem), +3 
ER (ramer) YEAR (tSAlpetRA), 2% AS biti ais L4G + FE. 
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3 ttisa cmel(a)n[e] : (spa)ktanike::ntsa snai menkt MAskenTAr SPA wrotse ekninne [:] ynak- 
tem TAnmastRA ramer SPA samsarmem pesT. LnaSSAm tSA[lp]etRA 3 (swatsi kyse 
aiSSAm PA-) 

therewith in birth, : with servants (he is) without lack, and he has many («there is a big) 
possession. : He is born among gods, and quickly escaping (<-he goes out from) 
samsara, he is free. 3 Who(ever) gives food, 

4 rkawda[nt](a) c[p]i rano Nno[K] saK MAskemtRA : * sauL PArkrem yanmaSSAm erene 
KArtse [S]PA sek [s]eK MA(s)k(e)tRA <:> [skw]as(su) [MA]sketRA wenenta sPAn- 
taitse SMA(<—SPA) prati(m/nt’ ersenca : sPAntaLA-) 

for him also again there are the ten benefits. : He obtains a long life and is always good 
looking(<—in his shape). : He is a happy and confident speaker (and) decision maker 
(<-one who evokes decision). : 

5 fihets[e] ko[rp]o[t]RA katkemane ponta wertsyanne 4'” la[rje [MA]skeTAr SPA maka 
onolmemts sek wrotse ek[n]i[n]n(e) : ynaktem TAnmastRA ramer [SPA] samsarmem 
pe(sT LnaSSAm tSAlpetRA : tom) 

(He is) confident (and) descends joyfully(<-joying) upon all assemblies. 4 He is lovely and 
always (brings) big fortune for many people. : He is born among gods and quickly es- 
capes(<—goes away from) samsara (and) is free. : 

6 sak PArkaw(nt)a y[a4]nmaSSAm onolme sti k,[s]e [S]wat[{si ai]S[SA]m : ndkcye nervamse 
SPA sak warpatsy Gnme keT. sti Swatsi ayi [5 s]a(k) [PA]rkaw[d]nta pannaKAnta(=Skt. 
upanah)'*? /// 


' According to Lévi Toch. verse 4 has a closer conection with Tib. lists (cf. 1932 p. 92 fn. 6): "longue vie — 
beau teint — force — solidité de la mémoire — pas de timidité 4 entrer dans les cercles — sympathie des cercles — 
plaire aux dieux et aux hommes — grandes jouissances — ciel — Parinirvana". 

Toch. verse 4-5 to Skt. Kvi LXIX: katame das(saK)adnusamsa(PArkawdnta) bhojana(Swdatsi)pradanasya 
(aiSSAm). ucyate. balavan bhavati. varnavan(erene_KArtse) bhavati(MAsketRA). sukhito(skwassu) bhavati 
(MAsketRA). pratibhanavan(wenenta) bhavati. dirghayur(sauL PArkrem) bhavati. mahdjanabhigamyo (korpo- 
tRA_ponta_wertsyanne) bhavati. priyadarsano(lare) bhavati(MAsketRA). maha(wrotse)bhogas (eknifite) ca 
bhavati. svarges(ynaktem)iipapadyate(TAnmastRA). ksipram(ramer) ca(SPA) parinirvati (tSAlpetRA). 

=== story of simha and gatha === 

ime(tom) dasa(sak) guna(PArkaw) bhojana(swatsi)praddanasya(ayi). 

T80, 895al2-16: BARA, AShii(aiSSAm) ME (Swatsi), F(cpt MAskemtRA)+ ¥(sak)At&(PArkawanta), 
4 4(vdnmaSSAm)th(SauL PArkrem), —34444(erene KArtse), =H), WARE (skwassu) HERE 
F34 - AT E(werienta sPAntaitse?), 7\ 7 ME a4 WRI (pratim ersefica), '3(korpotRA)2k(ponta wertsyanneyax 
{Il(sPAntaLAffetse), at 3e\ (maka onolmemts)84(lare), )\ 3% B-K(wrotse) ta t(eknifine), LAA 
(TAnmastRA)K(yitaktem), -+- 373K (ramer)FE1HAR(tSAlpetRA), FE 2S hiti Gv) KL (Swaitsi) 4 (warpatsy) + Fi 
(Sak) itii(PArkaw). 

The Toch. and Chin. versions do not have the tale and verse mentioned in Skt. Kvi LXIX. Skt. Kvi shows 
dirghayur (Chin. No. 1) after pratibhanavan (Chin. No. 5), 1.e. No. 3>2—4—-5— 1-6 -7-8-9— 10, while 
Toch. has no =% (No. 3). The Toch. writer has forgotten =7#% "7" (No. 3 "power"), and the Skt. is con- 
fused in its order. 

'S° Toch. verse 6 "gift of sandals" is not found in the Skt. According to Lévi, "chaussure" appears in the Tib. 
and Chin. versions (cf. 1932 p. 19 T' XCI; T? LXXV; Chg LXXII, also p. 95). This could mean that the Skt. 
version was changed from the original, while the Toch. and Chin. have preserved it. 
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The person who gives food obtains these ten benefits, : and he may give food to whomever 
(<-whose) desires to obtain the happiness of divine nirvana. 5 Ten benefits (of a gift of) 


sandals ... 


Here we see the end of the Toch. Karmavibhanga in one set (KI—K10). From the 
Chin. version we can assume that two more topics (#*#£ "fragnant flower" and JHA 
"light") would have been included, and it ends with the ten merits of G2 "pressing hands 
together". Now I see that the Toch. and Chin. ffi Whe 7 HSE PREBIIE are identical in 


detail, while the Skt. version is significantly modified, adding stories and verses. The Chin. 


writer #22274 produced this sitra in 582 A.D. (Karashima’s suggetion). From a palaeo- 


graphical point of view, the Toch. was written in the 6-7th century A.D. (cf. Tamai p. 242 & 
p. 373). These two were written at almost the same time. I cannot say whether the Chin. writ- 
er translated this sutra from the Toch. version or the Toch. was a translation of the Chin., or 
whether there was a common Skt. text for both versions. 

Namikawa divides the Chin. sitras of 25i5i (Parrot-Sitra) into two groups (pp. 
198-217) and Kudo follows with chronological detail (2005 p. 109), I quote Namikawa’s 
numbering and Kudo’s chronology, i.e. the first: Ch-1 to Ch-4, the second: Ch-5 and Ch-6, 


but based on the contents, I would like to divide it another way: 


<a> with 41) dog-parables: Ch-1 #iai Jha T78, 887b-888b11 (265-316 A.D.), Ch-2 25 
KE in PB] ARE Madhyama-nikaya T26, 703c21-706b11 (397-8 A.D.), Ch-3 imi ZGRGE 
T79, 888b13-891a13 and Ch-6 4)'5l| RAISE T81, 895b23 (982-1000 A.D.). 

<b> without ¥) dog-parables: Ch-4 (ff aiiy4rik HS 22 5 PIT MLE T755, 588c9-590b7 (982-1017 
A.D.) and Ch-5 #3 5 Ph Ne i a SE FRE BE, 


The reason why I divide them into two groups is simply based on their inclusion or exclusion 
of the dog-parable. 

Our Toch. version could belong to the group <b> because of Ch-5. The group <a> is 
found from the earliest time until the latest, while the group <b> in later time only. 

There may be some confusions between the Skt. suka (Pali suka/suva) "parrot" and 
svan "dog" (Karashima’s suggestion). This could be explained with a phonetic and phono- 
logical change, i.e. /Suka/ — /Su’a/ — /Sva(n)/. /Su’a/ could be a form of Prakrit or Gandhart, 
and this change could occur even in very early time. The Pali swva could reflect this /Su’a/. 
The Toch. word for the dog is /ku/ which could be a loan word from Chin. (cf. Pulleyblank p. 
109 4) kaw’ in Early Middle Chin., circa 600 A.D.), and we can see neither suka nor /ku/ 
in the Toch. Kvi., although there were so many #5i3i{ (Parrot-Siitra) in Chin. If my obser- 
vation concering the dog-parable is correct, we here see a difference between Sarvastivadin 


and others, as Toch. Buddhism would belong to Sarvastivadin. Another possibility is that the 
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Toch. Buddhism and the group <b> were peculiar ones, i.e. there was a diachronical and 
synchronical difference, which is a normal development. Regardless, we can begin to see 


Toch. Buddhism more deeply via a comparative study of Karmavibhanga-literature. 


Five small fragments infra are not in this set. From the palaeographical point of view, 
07-N is not of the same type (presumably later), and I cannot identify the texts with Skt. ver- 
sions without 07-N. I follow the order of Bibliothéque nationale de France a Paris and give 
my tentative translations and commentaries. (PK.AS7 ...) are new numbers appearing on the 
website of BnF. 


07-K1 (PK.AS7kv) verse 35, 36 (5/7?) 
1 ///.. wrentane kektsenne po ynejca .. Ina ..[e] (y)Gdnmaskem .. kn. [au]lom kars[n]am /// 
/// in the dust on the body, all ... they obtain ... he knows the blood vessel(?) /// 
2 /// .. Ipnan entsi akas ram[TA] « (tu)mem (t)s[e]nkentRA [wolo]kentRA no [wo]tkem « pal- 
wam .. /// 
/// (he) would ... to seize (it) like the sky, * then they arise (and) stay, but they would decide 
* he complains ... /// 
3 /// sPArkauw intrinta * krosca(—da)m tata[k] (ar) [NA]r[SA]m'™' [ta]lla[w'’ ce]m snai 
penyai * srukaL[LA]nientse RA[sk]r(e?) /// 
/// (it has) disappeared, the senses * A miserable one would urge a cold existence without 
splendor. * A rough ... of death ... /// 
4 /// sTA sassampas cai kamartté[ffije .. .[s]i ..[tS], * esne melentSA’” klautsne kantwa 
ke .[ts]. /// 
/// ... they deprived the rulership ... * Two eyes, the nose, two ears, the tongue, the body(?) ... 
/// 
5 /// kom indrintane mant ydkne « LA(k)[l](entat)[SA] kes” srukemane ktsaicemtSA 35 
palskosa /// 
/I/ ... 10) the senses (in) such a way. * A number of sufferings, dying of old age(s). 35 With 
thought /// 
6 /// .ancd * [m]ent[s]ik. ...e [TA] .. .. .e nyats[e]ssoncad 36 ma[k] (a) yaikoS, aknatsa[n?] r. 
/// 


/// ... © Sorrow ... desirous (pl.) 36 The fools have driven away many ... 


'S! Instances from Vnars "drangen" (cf. Krause p. 254) are only in pres.IX (THT 42 b3 tarSASSAm) and pret.II 


(THT 50 b1 fyarsa). THT 42 is lost, and we cannot check the reading as to whether it is ¢a- or na-. If this verb is 
in pres.IX, the subj. should be in class IX /narsaésam/, but if it is in pres. VII, the subj. should be in class I which 
is suitable here. Nevertheless, because of damaged fragments (e.g. krosca(—d)m tata[k] (ar) or [ta]lla[w ce]m), 
my reading is not definite, including the meaning in order to understand the context. 

'S? Tn the image I read ficem, but tallaficem is grammaticaly incorrect, while tal/aw (nom.sg.) is better. 

'S3 meli "nose" is pl. tantum (because of two holes in one nose?), and this form is /melen/ obl.pl. + /-ts/ gen.pl., 
which is remarkable. It could be a scribal error. 
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07-K2 (PK.AS7kr) verse 37, 38 
1 /// [m]k. tsenketRA k... + .. .u.. .s. 37 se SAr[p]u taka srukallesa ktsaitse(nn)e /// 
/// ... arises ... 37 One was explained with death, old-age ... /// 
2 /// (se)rkemem ma tSAlpoS, 38 .. [s]. manne || || taka rano anaiwatse sru[k]. /// 
/// ... they are not free from the circle(?). 38 in the metre of ... || || Then also unpleasant 
death ... /// 
3 ///.. ime * yolo anmantse [r]... + .. .. (pa)[lsk]osa yamtsi PAknamaR*, sruk. /// 
/// ... thought ¢ a badness of a desire ... with thought I intend to do. A death ... /// 
4 ///.. sa yamaskem yolo ¢ [w]. .o .. .. sruk[a]lynesse ime cemtS, pals[k]o .. /// 
/// with ... they make evil. « ... the thought of the dead, their thought ... /// 
5 /// (sruka?)lyness(’) tme 2 bodhisatwent[s]e ka(k)raupau[w]a s[nai] (k)es*[.] yamo[rnta] 
k(r)enta ¢ ko[sau] (k) sruka(lyness(’) ime ma ta) + + + + + + (07-N2,2; K11b2) 
/// the thought of death(?). 2 The good deeds of the Bodhisatva (are) gathered without num- 
ber. © How much the thought of the death ... /// 
6 /// (O7-N2,3) (ra)n[o] wantresa lare MAskeTArn[i] [s]ruka(lyness’) ime 3 .. .. (sam)sarne 
on(olmi) /// (07-N2,4) 
/// again with a thing, the thought of death is lovely for me. 3 ... in samsdra the people /// 


07-L1 (PK.AS7Ir; K12a =K11b7??) 
1///.. lare sta(r)n, « [t]eteka srukalyness(’) ime onolmetS, nesall(e) /// (O7-N2,7??) 
/I/ ... 18 lovely for me. * Suddenly the thought of death should be ... for people ... /// 
2 /// warwassenca seK*. [s]ale yamastRA kektsen reki [p]al[sk]sse astrem /// 
/// ... urging always (and) produces the basis, (namely) body (and) speech of pure thought ... 
/I/ 
3 /// (ce rano wantresa lare MAskeTA)r ni srukalynes[s]if{m]e 5 ompa(<—e?) [kic]e sru- 
kal[y]nf[e MA]ntak no semi tne /// 
/// also with this thing, the thought of death is lovely for me. 5 Because once a death (comes), 
then some (persons) there ... /// 
4 /// (a)vaMAcci srukalyi nke seM, * ce rano wantresa lare MAskeTA /// 
/// they are not to make, then we should die. * Also with this thing it is lovely ... /// 
5 I... [kjai 20 "* : jamadagnimfie su rame sampdsse(—tse) po nef[k]sa 
[kK] (sa)t[r]ify] (em)'” /// 
/// ... 20: Prideful Rama of Jamadagni destroyed all the warriors ... /// 
6 /// [n] mu skaLLAfine KArsormem ma kca mrausknaTAR.'°° : kau /// 


/// ... having known perishing, he does not feel aversion. : ... /// 


07-L2 (K12b) 


154 


If this number is correct, this is not recto (K12a), but verso (K12b). 
155 


Lévi: (ndatr)i, Sieg: mant ra. | would supplement ksatriya from aksaras in the image. 
'S© Sieg: mrauskaTAr (subj./fut.!), but -sknd- (pres.) is visible in the image. 
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1 /// §conaitsai skwassu no klantsoI*.'°’ ostne tSAkse /// 
/// ... having enmity, but happy one might sleep, in a house (it) burns ... /// 
2 /// .s.+ [kai] yn(e?) mraus[k]alye preke 9 KAnte pik,la sauL, samnamts .ly.[o] /// 
/// ... in(?) ... the time to feel an aversion. 9 A hundred-years-life of people ... /// 
3 /// tatakaSA yselmemsc aivoly[fi]e * LAks ra misamts kawan naKSAnm .. /// 
/// ... (it) was(<—been) a direction toward pleasure. * Also, (he) destroys a fish out of desire 
for flesh /// 
4 /i/ [r]ss. tetrenkoSA nraine tSAksentRA * [b]ram weksa [w]e(ia)’® [w]efientantsa 
spa[l] (anne) /// 
/// ... they clinged (and) burned in hell. * With a Brahma-voice he spoke, (being) excellent 
among(<—over) speakers. /// 
5 /// ts. cew LAklenta stwara trey'*’ epe wi kete no kca MA[s]k(e) TAR, se lare .. /// 
/// ... it, but one who has four, three or two sufferings is rather(<~somehow) lovely ... /// 
6///ntRA 12 natak[n]e samsarsse wrocce sporttomane myaskaste weSA ¢.. /// 


/// they ... 12 (The one who) was conducting in the play of (big) samsdara swapped us. ¢ ... /// 


07-M1 (PK.AS7mv) verse 25, 26 
1 /// pilko s[nai p]tsaK. .. .. sn(ai) [p](e)riy(ai [kK] (@SSAm krakstRA'” ersna .. /// 
/// glancing without blinking (he) sees ... without splendor, a form makes irritate(?) ... /// 
2/// [po]sTAm + 2[5]'* §[as]trak tem yenti m[e]skem klautkem yatta /// 
/// afterwards * 25 Windows, Sastraka by name, blow away (<-turn) the portions ... /// 
3 /// (2)6 astabhek nem yenti asta mrestiwe * RA[s](k)re /// 
/// 26 Windows, Astabheka by name, bones, marrow ¢ rough /// 
4 /// (yo?)nmaskem klokastamtsa yo[K]*[.] .ts[i]ssem karsna /// 
/// they get(?) hair over (their ...) pores, (they) know ... /// 
5 /// enenka tsa Sawona'™ © lykaska(na) mantr. ya /// 
/// they might live also within. * Small ones(?) make(?) spell(?) ... /// 
6 /// [mre] stiwe * ysara pitkénme[R], w[e].e .. /// 
/// marrow. * bloods, spittle, medicine(?) ... /// 


°7 T suppose that the end of the pada occurs here because of “*,”. Although Sieg supposed (cf. p. 53) that 
Sconaitsai marks the end the pada and supplements tSAkse(manene), the locative of the pres. part. is abnormal. I 
would rather supplement tSAkse(tRA). 

°* Sieg supplements we(fia su) because of the metre (5/7), but there is no space for su in the image, so I sup- 
pose two syllables after spd, e.g. spafl](MAnne) "excellence" in stead of Sieg’s spalmem. 

= Sieg supposes that this masculine form trey reflects the feminine TArya (cf. p. 54 TAryepe = TArya epe), but 
it is possible that the masculine is used for feminine metri causa (cf. TEB p. 76 Anm. 1). 

°° Presumably this is a mistake for krdsstRA /krasassatar/ 3.sg. caus. from Vkras "to irritate", but it remains 
unclear because of the damage to this small fragment. 

°! This verse number could be 25, although conversely 5 and 20 are written. If this is so, this side is verso be- 
cause of the number 21 on the back side (PK.AS7mr). 

°° This form could be 3.pl.opt. /SAwon/ (cf. Sawon in THT179al) from Vsaw (Vgau "leben" in Krause p. 295) 
with -a metri causa, but normally it should be sawoNA or sawond. Another possibility is a mistake for sawosan 
"those eager to eat" (Adams p. 624). I prefer the former, but I am not sure because of the broken fragment with- 
out context. 
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07-M2 (PK.AS7mr) verse 21 
1///.. .r. lla srukelle satSASSAlle [TA] (n)m(a)sle /// 
/// ... to be dead, to be beaten(?) (and) to be born /// 
2 /// lasc allonkna sranKAm proskaim ktsaitstsie(sa?) ¢ y[n]es r. .. /// 
/// to others ... he eliminates(<—boils) the fear of(<—with) old age. ¢ real ... /// 
3 ///me snai kes, lkaSAm kektse[nd]n(.) * yamorntamt[s]o /// 
/// for us, he sees bodies without number. ¢ Of the deeds /// 
4 /// .[k]. preke kau[s]enca LAkle ktsaitSAnne yolo tusa /// 
/// time, (one who) eliminates(<kills) suffering, old age (and) evil, then /// 
5///.. © ktsaitSAmnesa ksa LAkle olypo ma neSA(m) 21 ka .. /// 
/// ...* No suffering exists rather more than (with) old age. 21 ... /// 
6 ///.s. ne ktsai.. .. k. .. r... .. + [8]. nnes teki no sau /// 
/// old age(?) ... to ... but illness living(?) ... /// 


07-N1 (PK.AS7nr; K11a; DAcour; the middle part is original, both sides are written later; the 
topic is "flower," which we cannot see in the end of K1—K10 supra) 
1 SaK, PArkawa(<—d)nta tun. a....tu....ta++++++.. ¢ mf[e]l[e]ssem indri cpi ma 
kaustRA ¢ kektsenimem c[p]i 
ten benefits, blossom ... * His sense of smell(<—nose) is not disturbed(<killed). * From his 
body 
2 karttse were yam'™ kektseimem cpi yolo ma warSA(m)ne'™ + KAlymi KAlymi SAp cpi 
papassornese were ka(r)ttse ya(m) 
good smell emerges (<-good smell goes). From his body (there is) no bad smell. * And eve- 
rywhere («direction for direction) the good smell of moral behavior from(<—of) him 
emerges(<—goes). 
3 cancarona larona wdntarwampa ese KAnmastRA * ynaktem TAnMAstRA RAmer SPA 
kestRA :'° [§]aK. PA- 
He comes together with charming (and) beloved things. * He is born among gods and 
quickly comes to extinction. : Ten 
4 rkawdnta pyapyai ailyne:(n)tse tuk yaknesa weSSAlle * yamor kre(nT.) warpaly(i)emem 
RAmeR[_] kestRA'? 


' This upper left triangle of the folio (from lines 1 to 4) was not available to Sieg, so he has supplemented 


(karttse warSAmne) for karttse were yam as in the next sentence. On the other hand Sieg has written (cdfca- 
ro)n(a) for cafcarona. This suggests that the writer was skillful neither in style nor grammar. 

'©4 When warSA(m) is intr. (cf. Krause p. 289), -ne means "by him" or "for him", but from context it is rather 
strange because of cpi "of him". It may be metri causa. The metre should be the same as 07-J1 (K10a) 
niskramanta (4x5/7/5), because these verses exhibit the same theme. If this is so, a mistake for warSAn, instead 
of warSAne is possible, because I see no anusvara, and -e is similar to the virdma sign. 

'®> The writer did not use visarga-danda (punctuation), but here he wrote it unskillfully (also next sa). 

'©6 Skt. Kvi LXXIV: katame dasa(SaK) gund(PArkawanta) muktapuspa(tuii)pradanasya. ucyate. puspabhiito 
bhavati lokasya. ghran(melessem)endriyam(indri) visudhyati(ma_kaustRA?). kaya (kektseimem)daurgandhyam 
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benefits of flower-giving; even in this way one should teach(<—say). * From the pleasure of 
good deed(s) he quickly comes to extinction. 

167 168 
|| taka 


TA(t)tarmem oly(a)potse lare ni 


5 || niskramatne rano anaiwatse srukalniesse ime onolme(m)tS, <:> kes no 
|| in the metre of Niskramanta || Then also the thought of the death is unpleasant for people. : 
Having considered, however, the thought of death is rather lovely for me. 
6 [s]rukalyness(’) ime <:> yolo anmantse kektse[n] (r)eki palskosa yamtsi PAknantRA <:> 
srukalyness(’) ime kos ra 
: They would intend to do bad (things) with body, speech and thought for themselves, : as 
long as the thought of death (is) also pitiful, 
7 +.0 [I]. [s].'° fi (tusa) lare s(tar, 1) [kwc]Je kca o«[no]»lmi (katkemane(?) yo)losa 
yamas[k]em [y]olo <:> wasmo ma [n]e(sn ni)i (sru-) 
therefore for me (it) is lovely. | Because some persons make joyfully bad (things) with bad 
(thoughts), : the thought of death is not my friend. 


07-N2 (K11b) 

1 (ka)f[ly]a(es)[s]() (m(e) cem(—cai) (pa)[l]sk[o] yairo[s] «y»dm[am](tRA)' <:> 
[vy] (o)[lo] + + .. (TAnmas)k(e)ntRA TArya cmel(a)n(e :) [c](e) rano wantr[e]sa (lare 
MAsketRA) 


(volo) samapaiti(ma warSAm?). saugandhyam(kartse were) pradurbhavati (yam?). dasa disah (KAlymi KAlymi) 
Sila(papdssornese)gandhah(were) khyatim(karttse?) gacchati(vam). abhigamaniyas(ese_KAnmastRA) ca bha- 
vati. labhi ca bhavati istanam dharmanam. mahdabhogas (caficarona_larona_wdntarwampa) ca bhavati. 
svarges(ynaktem)tpapadyate(TAnMAstRA) ksipram (RAmer) ca(SPA) parinirvati(kestRA). ..... 
ime daSa(saK) guna(PArkawdnta) muktapuspapradanasya(pyapyai ailynentse). 
T80, 895a23-29: AAR, Ahi (unt), T+ (sak) (PArkawanta), — A wet RTE, AY 
(kektserimem) #& (ma) &: (warSAm) ti(volo), = 4 i (kartse) %& (were) #X (papdssorfiese) & (were), wa wa JT AT 
(KAlymi KAlymi), VU SEATZE. #k(malessem) ti (indri) (ma) #8 (kaustRA), TRAPS), FSR. 
REAR RR, CRS, SP. JA KBR. Fue AKA (TAnMAstRA)K(yhaktem), +4 
VK (RAmer) iy EHE(kestRA), FE AS iti (ailyfientse) S16 (pyapvai) t+ Fl (SaK) Dy f(PArkawanta), 
With palaeographical observation this folio could be written in later Toch. period. The order is No. 
4323-910 (in Chin.), Toch. caficarona larona wéntarwampa ese KAnmastRA stands for Chin. 7.4% 
J\4% (No. 5-No. 8). The metre is irregular. We can see that this Toch. version has already changed when we 
compare it with the old Chin./Toch. versions supra. There is only one topic in Kvi, and then the other content 
follows. This folio could have been a practice page by a novice with his teacher’s instruction (in the middle of 
the folio) on the repaired paper. 
°7 The name of the metre is mentioned as [nJis[k]ramd(ntne) in 07-J1 (K10a) composed in 4x5/7/5 (cf. fn. 164 
supra), but sometimes not in order (cf. e.g. here pada a 4/8/5 or the verse 2 pada b is 5/6/6, in pada c three sylla- 
bles are lacking, and pada d is 6/6/5). This means that the writer is unskillful as I mentioned. 
°° Sieg supposes that taka stands for taka (cf. p. 50), but from the point of view of the accent-system, it should 
be /taka/ (not /taka/) as Sieg cites frequent tka ra(no). This means "allerdings, freilich" according to Sieg, but I 
think that it is too free. I would agree with "then" (not with "certainly") as in Adams (p. 276). 
® If this might be afimalaska(—e) "pitiful" (.o for ‘ima, s. for ska), pada d could be "as long as the thought of 
death (is) also pitiful" (conditional sentence to the former sentence), "therefore for me (7) it is lovely (=death is 
not fearful)." Pada c and d are the content of "having considered" in pada 5, and the conclusion is at the end. If 
this is so, afimantse in pada c does not mean "mir (to me)" as by Sieg (p. 50), but "self". When subj. comes, Sieg 
thinks that it is a conditional sentence, but I think that this is not always the case. 
'® This is a 3.pl.subj. from Vyam "to make". Sieg supplements /y/(dmam), but this is 3.sg.act. If act. is in 
sg.-form, and med. is in pl.-form (cf. Krause p. 272), 3.pl. should be yamamtRA. If this is so, and cem(<cai) is 
not there, the metre is perfectly in order. 
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They would produce a rehearsed thought. : The bad ... are born in three births. : With this 
thing the thought of death is lovely 
2 ni srukalyness(’) ime{m} 2 bodhisatwentse kakrau[p](au)wa snai keS. yamornta krenta 
<:> kosauK, srukalyness(’) ime ma ta- 
for me. 2 Countless good deeds (are) aggregated by(<—of) the Bodhisatva, : (so) much (so 
that) the thought of death might not touch him, 
3 s(i)ne tot ma mrauskatene (: te)ksane ka no mrauskate olypotse su taka pudndkte <:> ce 
rano wantresa lare MAske- 
so much so that he(<—for him) did not feel aversion. : It(=the thought of death) touched him, 
but he felt more aversion (and) became a Buddha. : Also with this (matter), the thought 
of death is lovely 
4 (tRA) fii srukalyfess(’) ime 3 © (kwe kca)'”' [o]nolmi samsarne waérpanantRA makaykne 
skwanma <:> srukalyness(’) ime 
for me, 3 because some people undergo fortunes in samsara in many manners. : The thought 
of death 
5 to[m] skwan[m]antSA wrotse sarM, {:} tusa lare starn* <:> teteka 


A 
onolmentsa nesale ma sai’ <:> seme 


'” srukaliiess(’) ime 


is a major cause for these fortunes, and so (<-then) it is lovely for me. : If the thought of 
death might not be for persons directly(<-immediately), then in the same manner 
6 ykne lkalyi LAklenta'”* nke sem weSA tusa lare starn * 4 srukalness(’) ime wasamo 
naus(<—nauSAK)'” takam wa(r)wdssenica 
we should see sufferings, and so it is lovely for me. 4 The thought of death would be an old 
(<-former) persistent(<—urging) friend 
7 se’? <:> sale(—ma lam?) yamastRA ke[k](ts)ei reki [PA]ls(k)o(sse Gstrem)'”’ + + + 
<:> wayatsi §[m]anne katkemane yam caumpa kau .. + + + <:>' 
always. : He creates the basis, (namely) body (and) speech of pure thought ... : It would 


come to lead him, (and) it goes joyfully with him ... 


07-O1 (PK.ASTov) 


7! We cannot see these two aksaras in the image, but presumaby it could be the same as the beginning of verse 
2. 
™ teteka "immediately" should be put after ime. Then the metre is in order, but after K12a line 1 teteka 
srukalnessime onolmetS, (11 syllables! 3/8 or 8/3 for 5/7). 

® According to Sieg this construction, verbal adj. of subj. + imperfect, is "Irrealis" (p. 52), cf. for nesalle from 
subj. Thomas 1952 p. 29 fn. 4, for "Irrealis" ibid. p. 43-47. 

™ Sieg supplements (kaus)enta "Mérder(?)", but LAklenta is surely to be read. Although the reading is clear, I 
cannot understand the context exactly. Presumably it means that "death" is one of the four sufferings (birth 44, 
old age %, desease Ji and death ¥€) in Buddhism. 

® nauSAK is a supplement metri causa by Sieg (cf. p. 52), but nauSA would be better as is mentioned in 
07-E2(K5b) line 4, because -K is the emphasizing particle, when it is compared with opposite word "after". 

7 After K12a line 2 this se should be seK* "always", and next sale is corrected by Sieg as md lam, but after 
K12a line 2 it is sale "basis". 

™ After K12a line 2. 

78 After K12a line 3 it could be as we find with (ce rano wdntresa lare MAskeTA)r ai srukalynes[s]Jifm]e 5. 
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1///.. : centsa ndtkowo ma[s]a kwalante ytar[i c] (e) /// 

/// ... : He went in urgently(<—urged) with them. They failed this(?) way /// 
2 /// ka no ksayiTAr wase halahal nakanm(e) /// 

/// but why(?) might he come to extinction? The poison halahala(?) would destroy them. /// 
3 /// tusa ket Gime nestsy eKAlkaitte’” ta .. /// 

/// therefore who wants to be ... /// 
4 /// artalne aklye krentamts yakne te watka /// 

/// the praise of good (people) is to be studied. The manner is thus decided(?) /// 
5 ///r.. sa san Saultsa olypo aikne pastsi pa /// 

/// with ... more of(<—with) his own life to practice duty(?) ... /// 
6 /// [t]SA osn(t?)entse ysaltse(lye?) enKAI scona y. /// 

/// ... discord(?), passion and enmity in(<—of) a house(?) ... /// 


07-O2 (PK.AS7or) verse 34 
1 ///.. witskai prenke ysomo yolainentamts. /// 
/// root (and) island altogether of evils(?) ... /// 
2 /// kw[d]ntsannentse sanam wasmom waike rserntse /// 
/// enemy (and) friend of firm(?), a lie of hate /// 
3 ///.. w SAlkauca ste papassorne tusa <a>naisai /// 
/// ... 18 a producer of moral behavior, therefore attentively(?) /// 
4 ///.. wiksalyisa '*°AISaumyentso appamd /// 
/// with dissapearing(?) ill teatment(?) of wise ones /// 
5 /// ssorne tusa saultsa pastsy aikne 34 yso[mo] /// 
/// amoral behavior(?), therefore through life (it) is to keep duty(?). 34 Altogether /// 
6 /// [kwi]pe{m} premts{njentse : o[st KA]lpamnentse po yata /// 
/// a shame of a pregnant(?). : All abilities(?) of a house-possessor(?) 
I cannot find the manuscripts K13 and K14, which are recorded in p. 54 of Sieg’s article. 


Compendium: 
The Toch. verses are composed as follow, comparing with Skt. and Chin. versions. 


07-A 


The Toch. verses are not clearly identified. 


'® This form should be a privative, but I cannot find its root (Vkalk?). Presumably it is a mistake for Vkal "to 


tolerate" or Vkalts "to threaten", or even for an adjective ekatkatte "not crossing", but I cannot find an appropri- 
ate word because of the broken fragment. 

'80 This character, the mark of -ai over the vowel a-, is abnormal, being used in a later period; it is possible that 
this manuscript was written at a later time. 
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07-B 
Toch. verse 64: Skt. XIX dasa kusalah karmapathah (?) 
65-67: Skt. XX—-XXII kama/riipa/ariipa, T80, 893b5-8 @k/f4/#E 
the metre of Araden (07-B) 
Toch. verse la—2b: introduction 
2c—6b: Skt. Kvi XXX—XXXII niyata/anyyata/vipdka, T80, 893b13-27 }RIE, AE, 1B 
HH, PEE] (6c-6d: example of Maitrajfia) 
7-15: Skt. Kvi XXVII-XXIX (naraka), T80, 893b28—c13 (HA2iK) 


07-C1 
7-9: atthe: "whole life in hell" (9b: example of Devadatta) 
10-12: -*F INK “half life in hell" 
13-15: Ff ABH "immediate escape from hell " (15: example of Ajatasatru) 
07-C2 
16-18: Buddha’s canto {fj for "immediate escape" 
Toch. verse 19-26: Skt. Kvi XXIII-XXVI karma/upacita, T80, 893c14-21 {F/42 which is 
obscur in detail because of lacunae. 
19-20: karma krtam nopacita VF IM7-42 (20d: example of scattered seed) 
21-22(?): 42m #VE (07-D2) 


THTS521r 
25a: IRVFIRSES 
26a: AYERS 
the metre of Bahudantak (4x5/5/8/7) 
Toch. verse 1-2: piirvam sukhita pascad duhkhita 5824 
THT521v & 07-E1 
3-4: pirvam duhkhita pascad sukhita ®)iG 42 


07-E1 

5—6: piirvam ca pascac ca sukhita 4B 
07-E2 

7-8: purvam ca pascdc ca duhkhita 9) Ris 

9-10: daridro bhavati tyagavan & th 32 hii 
07-F1 

11-12: ddhyo bhavati matsari: #4 YER 
07-F2 


13: a@dhyo bhavati tya@gavan ‘& MM AEHE 
14: (no Skt.) AmnteA 
15: kayena sukhi na cittena 38 ii E, cittena sukhi na kdyena t»88 1 A 


i 
bs 
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16: 
17: 
18: 
19: 


07-G2 


20: 
21: 
22: 


07-H1 


23: 
24: 
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kayena sukhi cittena ca <>44{8.48, na kdyena sukhi na cittena ca t>44 {2788 
dyuh ksinam na karma Vaal 32 ae 
karma ksinam ndyuh 323% tn 7 as 


karma ksinam dyus ca 3242.38 


nayuh ksinam na karma 324027 ae 


apayesiipapanno ‘bhiriipo 7 R18 BE 5 


apayesipapanno durvarno 7E REE 7 


ai=y 


apayesiipapanno durgandho 4 1 Rh 
no Skt. and Chin. <pe{A pT hii> 


unknown metre-name in 7/8 or 8/7 


Toch. verse 1: introduction for ten good deeds 
2: dasakusalah karmapathah +75 #32 


07-H2 


Toch. verse 3: prandtipata/adattadana #/ 
4: mithya ABE 


5: mrsavada Bah/W 


6: pisuna vacana & HF /fer af 
7: abhidhya/vyapada #/Ne& 


07-12 


Toch. verse 8: mithyddrsti #%5L (end of +-74 #234) 
9-11: caityavandandyam ie th38)88 (beginning of —- #432) 


12— 


07-1 


15 


Toch. verse 12-15 chattrapradana 7S iii A 


16— 


07-J1 


18 


Toch. verse 16-18: ghantapradana 48 jiti##25 


19- 


21: vastrapradana 7S hii KAR 


the metre of Niskramant (4x5/7/5) 


Toch. verse 1c—3 


07-J2 


Toch. verse 1c—3: bhdjanapradana “ jiii-#e Ill. 
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4-5: bhojanapraddna 48 }iti#KE 
6—: upanah(a) tt 


07-K1 

Toch. verse 35, not identified. 
07-K2 

Toch. verse 37 & 38, not identified. 


07-L1 

Toch. verse 5, not identified. 
07-L2 

Toch. verse 9-12, not identified. 


07-M1 
Toch. verse (1)5 & (1)6, not identified. 
07-M2 


Toch. verse 21, not identified. 


07-N1 (=07-K) 

Toch. verses of flower-topic in Kvi and other. 
07-N2 

About death 


07-O1, 07-02 


not identified. 
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Abbreviations and Symbols: 


Kvi: Karmavibhanga phoneme interpretation: / / 
Skt.: Sanskrit damaged aksara(s): [ ] 

T: Taisho Shinsht Daizokyo restored aksara(s): () 
THT: Tocharische Handschriften aus Turfan correction: (< ) or (—) 
Tib.: Tibetan interlinear insertion: « » 
Toch.: Tocharian omitted aksara(s): < > 


superfluous aksara(s): { } 


adj.: adjective lost aksara: "+" 

subj.: subjunctive illegible aksara:".." 

fn.: footnote illegible part of aksara: "." 

gen.: genitive traditional diaeresis over aksara *:" 
nom.: nominative string hole: © 

obl.: oblique (case) non-syllabic wu: "." 

pp.: past participle virdma line: "." 

pl.: plural virama sign over aksara: "*" 

pres.: present punctuation: and : 
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